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Mpccxxxix. 


Reverend Bretbren, 


Na former Diſcourſe, upon the 
like Occaſion, I endeavoured to 
explain the Sacriſicial Part of 
the Euchariſt more minutely 
than I had before done, for the 
removing of Scruples, and the 
obviating Miſtakes. I would now do ſome- 
thing of like Kind with reſpect to the Sa- 
cramental Part of the fame, ſo far as it ap 
to be affected by the Sacrificial; that fo Both 
Parts may aptly ſuit with each other, and hang 
naturally together. As Truth is uniform, ſo 
juſt Notions of one Part will of Courſe tend to 
preſerve juſt Ideas of the other Part alſo : And 
as Error is apt to lead to Error, fo any errone- 
ous Tenets there, will naturally bring in erro- 
neous Poſitions here. | 

A'S: It 


* The Chriftian Sacrifice explained. In a Charge to the 
 Middleſex-Clergy, April 20. 1738. | 
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It is Matter of Fa&, that for the Sake of ad- 
vancing a new Kind of Sacrifice, new Doctrines 
have been offer'd, time after time, with regard 
even to the Sacramental Part of the Euchariſt : 
Which in Truth is as much /aper:or to the Sa- 
_ erificial, as God's Part in That Holy Rite is ſu- 
perior to Mans; and which therefore calls for 
our more eſpecial Caution and Circumſpection. 

Great Streſs has, by ſome amongſt us ſince 
1702, been laid upon the Invocation and Illapſe 
of the Holy Ghoſt upon the Elements; not bare- 
ly to make them /acred Signs and Pledges, or 
exhibitive Symbols of Chriſt's Body and Blood 
to every faithful Communicant (which might 
reaſonably be admitted) but even to make them 
the very Body, or verily the Body of Chriſt : 
Not the natural Body, but Another true Body, 
called a Spiritual Body, conſiſting, as is pre- 

ſumed, of Elements changed in their inward 
Qualities, and repleniſbed either with the Holy 
Spirit Himſelf, or with the Graces, or Virtues, 
or Energies of the Spirit b; ſuppoſed to be in- 
| trinfick 


d Spiritu Santo, Qui ad Invocationem Sacerdotis deſcen- 
dens, panem ſanctificat, & omni diving ac vivifica virtute cor- 
oris & ſanguinis Chriſti eundem replet Ita ut Euchariſtia 
duabus conſtet rebus, ferrena, quæ eſt materia panis, & cœleſti, 
. quz eſt Gratia ac Virtus Spiritus Sancti pani indita. L Divi- 
na illius virtus & Gratia pani communicata ac inherens, uti jam 
Paucis probabo. Grabe. Ad Irenei, L. iv. c. 34. p. 327, 328. 
In the ſame Year, Dr. Allix, who ſaw deeper, condemn'd 
thoſe Notions, in very plain Terms, while ſpeaking of the mo- 

dern Greeks, whoſe Tenets thoſe are. | 
Ad tales autem miraculoſos effectus, quos jaftant tam Græci 
quàm Latini, credendos, Aliquid nobis videtur 8 1 4 

| r 
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trinfick to them, inherent in them, permanent 
with them, and recezved both by worthy and 
#nworthy Communicants. It is faid, that The 
* Holy Spirit being invited and called down 
„ by the Prayer of the Prieſt (according to the 
* Ancients) deſcended upon the Bread and 
© Wine on the Altar, and enriched them with 
“e all the Virtues and Graces with which the 
ce perſonal Body and Blood of Chriſt did abound, 
* and ſo made them in this, and perhaps in a 
<« yet more myſterious and incomprehenſible 
* Manner, to be verily the Body and Blood of 
e Chriſt; as the Holy Ghoſt did formerly 


© come upon the Bleſſed Virgin, and formed 


ov 


in her Womb the per/onal Body and Blood 


te of Chriſt. That the conſecrated Symbols 
e are ſanctified, and altered, if not in their 
ce Subſtance, yet in their internal Qualities, 
„ and that the Euchariſtical Symbols 
* themſelves are verily made, in a myſterious 
% Manner, The Body and Blood of our cruci- 
<« fied Saviour. 4 That This Sacramental Fleſh 
„ and Blood of Chriſt is taken by a corporeal 
« eating and drinking of the unworthy, as well 
« asworthy Communicants: Of Theſe, name- 
2 A 3 A 

Chriſti Promiſſio, aut mandatum. De his Miraculis Fama orta 
videtur ex ab/urda quadam credulitate, Spiritum Sanctum in 
elementorum naturam, /upernaturalem quandam vim infundere. 
—f4llix. in notis ad Nectarium, p. 429. NM. B. The Queltion 
of inherent Virtues had been thoroughly diſcufſed by the beſt- 
learned Proteſtants, and the Notion generally exploded, here 
and abroad, long before Dr. Grabe undertook (inadvertently 

haps, or however unadviſedly) to revive it. 


© Grabe's Defence of the Greek Church, p. 88. 
4 Grabe, ibid. 75, 87. Conf. p. 20, 35, 90, 91. 
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& ly, to their Juſtification and eternal Salvation 
* both of Fleſh and Spirit; but of Thoſe to 
<« their Condemnation and Deſtruction of Soul 
„and Body e. 8 
| Whoever looks into Scripture, or genuine 
Antiquity, will there find but very little Ground 
or Colour for Theſe or the like Speculations ; 
Which appear rather to have been borrowed 
from Damaſcen of the Eighth Century, or 
from the more modern Greeks, or the Pſeuds- 
primitive Liturgies. There was indeed, as 
early as the Second Century, ſome mention 
made of the De/cent of the Holy Ghoſt in Bap- 
tiſmf: And there was alſo a prevailing Notion 
of ſome Concurrence of the Holy Spirit with 
Water, to the Conception and Birth of a Chri- 
ſtian; which Concurrence, by way of Illuſtra- 
tion, or to fender the Idea of it more lively 
and affecting, was ſometimes compared to a 
Conjugal Union.s But it was never underſtood, 
that ſuch Similitudes were to be ſcann'd with a 
ſcrupulous Exactneſs; or that every affecting, 
| or 


Grabe, ibid. p. 87. | | 

N. B. The Leipfck Acts, in their Cenſure upon Poſt- 
Humous Piece, firlt publiſhed in 1721, have left This No 
Ex his vers patet, quod licet in Articulo de Cœna, aliena 
Pontificiorum ws eee Sententiam habuerit Grabius, 
tamen in eodem ab Anglicana etiam Ecclefia haud parùm 
diſcrepaverit. Ad. Lip/. p. 281. A. D. 1722. 

See my Review, p. 381, 398. 

5 Tertullian. de Baptiſmo. Cbryſaſtom. in Epheſ. Hom. xx. 
p. 147. Leo I. Serm. 23, 24. p. 155, 160. Quenell. Pſeud- 
Ambrof. de Myſt. c. 59. p. 243. See more Teſtimonies in Yoff- 
&5, opp. Tom. vi. p. 233, 274. Compare Albertinss, p. 405, 
£99. and my Appendix, p. 12, 13. | 


Pidore. Chamier. Panſtrat. Tom. iv. p. 52. N. 


=y 
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or popular Expreſſion ſhould be ſtrained with 
the utmoſt Rigour: For, that would-be uſing 
the ancient Writers in much ſuch a Way as the 
Anthropomorphites and others have interpreted 
Scripture, contrary to the true Meaning and 
Intent of it. The Fathers very well knew how 
to diſtinguiſh between a Power adj/tant to, or 
concurrent with the Element, h and a Power in- 
fuſed into it, or lodged in it: And they were 
well aware of the Difference between the Vir. 
tue of Baptiſm (meaning the whole Solem- 
nity, in which God bears a Parti) and the inbe- 
rent Virtue of the conſecrated Vater, which 
means quite another Thing, and is a late In- 
vention of dark and ignorant Ages. x | 
As to the Euchari/t, for the Three firſt Cen- 
turies, and Part of the Fourth, nothing at all 
was faid, fo far as appears, of any Deſcent of 
the Third Perſon upon the Elements; | nothing 
of his forming them into Chriſt's Body; no, 
nor of his forming the natural Body in the 
Womb: But the Ancients interpreted Luke i. 
35. of our Lord's wr divine Spirit, namely, of 
the Logos, and ſuppoſed that the ſame Logos 
A 4. | formed 
Am i Mf. 3 engl, I n 5 
Fir ec. Nexiens: Ora l bett, Compare l. 


vier, p. 390, 391, 392, 393. | _ 
i See my Review, p. 17, &c. | 
* Sacramenta continere Gratiam, nunquam olim diftum : Itgs 
que Thomas, parte tertia Quzſtionis ſexageſimæ ſecundæ, Arti- 
culo tertio, non potuit altius arceſſere quam ab Hugone de Sancte 
B. Hugo flou- 
giſh'd about A. D. 1120. ; = 


1 See Review, p. 398, &e, 
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formed for himſelf a Body in the Womb. m 80 
little Foundation is there, within the three fir/# 
and pureſt Ages, for the pretended Similitude be- 
tween the Holy Gh oe s forming the natural Body 
in the Womb, and his forming the ſpiritual Body 
in the Euchariſt. The Similitude ak uſe of an- 
anciently with reſpect to the Euchariſt, was that 
of the Incarnation,” intended only in a confuſe, 
general Way, and not for any rigorous Exact- 
neſs, For, like as our Lord, in his Incarnati- 
on, made and fitted for H imſelf a natural Body 
to dwell in ; fo, in regard to the Euchariſt, He 
has appointed and fitted for Himſelf a ſomboli- 
cal Body to concur with, in the diſtributing his 
Graces and Bleſſings to the Faithful Receivers. 
As to the Third Perſon, his more immediate 
Preſence and Energy was by the Ancients af- 
fign'd to Baptiſm, correſpondently to the Fi- 
gure of the conjugal Union, as before hinted : 
While to the Euchariſt was aſſign'd the more 
immediate Preſence and Energy of the Logos, 
as the Figure of the Incarnation, made uſe of 
in 


m Hermas, Lib. iii. Simil. 
Juſtin. Apol. 1. p. 54. i. 3 54. 
Irenæus, L. v. c. 1. p. 293. | 
Clem. Alex. p. 654. 1 85 
Tertullian, contr. Prax. c. 26. de carn. Chriſti, p. 18. 
Hippolytus, contr. Noet. c. iv. p. 9. c. xvii. p. 18. 
Novatian, c. xix. 
Cyprian, de Idol. vanit. p. 228. 
Lactant. L. iv: c. 12. 
Hilarius, de Trin. 1011, 1044, 1047. 
Gregorius Bæticus, apud Ambrof. Tom. ii. p. 354, 3 < 
= Tuſtin. Apol. 96. Dial. p. 290. Compare my Do#rinal 
Uſe, &c. p. 25, 26. and Review, P- 220. and p. 296, 


664. 
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in that Caſe, juſtly required. It would be a 
Kind of Soleciſin in ancient Language, to ſpeak 
of the Holy Ghoſt in this Mattter, as ſome 
late Writers have done; becauſe it would be 
confounding the Analogy which the truly ancient 
Doctors went upon, in their Doctrine of the 
two Sacraments. The very learned and judici- 
ous Biſhop Bull gives a reaſonable Account 
of what was taught concerning the Eucbariſt, 
in the early Days of Fu/tin and Irenæus. 

« By or upon the Sacerdotal Benediction, 


© The Spirit of Chriſt, or a divine Virtue from 


“ Chriſt, deſcends upon the Elements, and ac- 
ce companies them to all worthy Communicants: 
«© And therefore they are ſaid to be and are, 
The Body and Blood of Chriſt, the ſame Di- 
© vimity Which is hypoſtatically united to the 
“ Body of Chriſt in Heaven, being virtually 
C united to the Elements of Bread and Wine o. 
Here it is obſervable, that by Spirit of Chriſt, 


Biſhop Bull could not mean the Third Perſon, 


but the Logos, which only is hypoſtatzcally 
united to the Humanity of Chriſt; and that 


'That 


© Bull's Anſwer to the Biſhop of Meanx, p. 21, 22. How 
different Biſhop Bull's Account is from Dr. Grabe's in his 
Notes on Trenæus, will be obvious to every one who will be at 
the pains to compare them: Tho' at the ſame time Biſhop Ball 
very reſpectfully refers to Dr. Grabe (p. 23.) for clearing the 

Point againſt the Romanifts. - | 
How common and familiar ſuch Uſe of the Name Spirit, 
or Holy Spirit, anciently was, may be underſtood from the Inter- 
pretation of Late i. 35. as before mentioned; and from the 

Teſtimonies collected to that purpoſe by learned Men. 
Gerotius in Marc. ii. 8. | 
Bull. Deſenſ. Fid. Nic. c. ii. 5. 5. 
Couftant. in Hilar. prefat. p. 19. 
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That Spirit is not ſaid to re/ide in the Elements, 
but to accompany them, and to the worthy only: 
So that the virtual Union can amount only to 
an Union of Concurrence (not of Infuſion, or In- 
herence) whereby Chriſt is conceived to concur 
with the Elements, in the due Uſe of them, to 
produce the Effects in Perſons fitly diſpoſed. 
All which is true and ancient Doctrine. 

In the Fourth Century, ſome Tllapſe of the 
Third Perſon upon the Elements, was com- 
monly taught, and that juſtly, provided it be 
but as juſtly underſtood. Not ſo as to make the 
Sacramental Body a Compound of Element and 
Spirit, after the Way of the Modern Greeks ; nor 
ſo as to make the Third Perſon the proper Ford 
of the Euchariſt, or the Res Sacrament, for the 
Logos was always conſidered as the Food there 
ſpiritually given and received: Yea it was the in- 
carnate Logos, r and therein ſtands our myſtical 
Union with Chriſt as improved and ſtrengthen- 
ed in that Sacrament. But the Work of the 
Holy Ghoſt upon the Elements, was to tranſlate 
or change them from common to ſacred, from 

Elements 


4 Jrenæus, L. iv. c. 38. p. 284. 
Clemens Alex. 123, 125, 126, 177, 178. 
Tertullian de Orat. c. vi. De Reſurr. carn. c. 38. 
Origen in Levit. Hom. xvi. p. 266. In Matt. p. 254. 
Novat. c. xiv, xvi. 
Hilarius de Trin. L. viii. p. 954. 
Nazianzen, Orat. iii. p. 70. 

r Tertullian de Reſurr. carn. c. 37. 
Origen in Matt. p. 254. 
Auguſtin in Pſal. xxxili. p. 211. exx. p- 1381. 
Compare Fere/'s Anſwer to Hard. Art. ville p. 293» 
And Altertinus, p. 341, 758. g 
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Elements to Sacraments, from their natural 
State and Condition to ſupernatural Ends and 
Uſes, that they might become Holy Signs, cer- 
tain Pledges, or exhibitive Symbols of our Lord's 
own natural Body and Blood in a myſtical and 
ſpiritual Way. Not that any Change was pre- 
ſumed, either as to the Subſtance, or the in- 
ward Qualities of the Elements, but only as to 
their outward State, Condition, Uſes, or Of- 
fices. For, like as when a Commoner is ad- 
vanced into a Peer, or a Subject into a Prince, 
or an Houſe into a Church, or a Laich into a 
Prieſt, or Prelate, there is a Change of outward 
State, Condition, Circumſtances, and there are 
net Uſes and Offices, new Prerogatives, new 
Glories, but no Change of Subſtance, no, nor 
of inward Qualities implied: Such alſo is the 
Caſe (only in a more eminent Degree) with 
reſpect to the Elements of theEuchariſt ; when 
they are conſecrated by the Prieſt, when they 
are ſanctiſed by the Holy Ghoſt, when they 
are rendred relatively Holy, when they are 
transferred from common to facred,s when they 
are exalted from mean and low Uſes, in Com- 
pariſon, to the h7ghe/ and holreft Purpoſes that 
ſuch poor Things could ever be advanced to. 
Such a Change, or Tranſmutation, as I have now 
mention'd, frequently occurs in the Primitive 
Writers: More than this (I am competently 
aſſured) will not be found in any certain and 
| | undoubted 


* Accedat verbum ad elementum, & fit Sacramentum. A- 
guftin in Johann. Trae. 80. 
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undoubted Monuments of Catholick Writers, 
within the firſt fix Centuries.t | 
So long as Symbohical Language was well re- 
member'd, and rightly underſtood, and Men 
knew how to diſtinguiſh between Figure and 
Verity, between Signs and Things: While due 
Care and Judgment was made uſe of, to inter- 
pret the /tera/ Expreſſions of Scripture and Fa- 
thers literally, and figurative Expreſſions ac- 
cording to the Figure: I ſay, while theſe Things 
were ſo, there could be no room for imagining 
any Change in the Elements, either as to Sub- 
ſtance or internal Qualities, nor for ſuppoſing 
that our Lord's Words, This is my Body were 
to be otherwiſe interpreted than thoſe parallel 
Words of the Apoſtle, That Rock was Chriſt.» 
For, as the Word Chriſt, which is the Predi- 
cate in one Propoſition, is to be /zterally under- 
ftood, and the Trope lies in the Verb was, put 
for fignify, or exhibittvely ſignifie; ſo the 
Word Body, which is the pred:cate in the other 
. Propo- 
t Compare Jetel's def. of Apol. Part ii. p. 243, 244. 
Albertinus, p. 425, 509. 
Coin. Hiſtor. Tranſubſt. p. 109, 113, 124. 
Covel. Account of Gr. Church, p. 47, 53, &c. 67, 68, 72. 
u x Cor. x. 4. Solet autem Res e ejus Rei no- 
mine quam ſignificat nuncupari. ine eſt quod dictum eſt, 
Petra erat Chriſtus. Non enim dixit, 8 ſed tan- 
quam Hoc et; quod utique per ſabſlantiam Hoc non erat, ſed per 
fgnificationem. Sic & Sanguis, quoniam Animam ſignificat in 


Sacramentis, Anima dictus eſt. Augaſtin in Levit. Q. 57. p. 516. 
Tom. iii. Conf. epiſt. 98. ad Bonifac. p. 268. Tom. ii. And 
my Review, ch. viii. p. 199——225. 
Sacramentorum enim natura & u/itata e. ratio poſtulare 
videtur, ut Symòolis non ſolum nomina, ſed et eorum proprieta- 
tes, imo Fecta tribuantur. Cin. Hiſtor. Tranſubſt. p. 3.} 
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Propoſition, is to be literally interpreted of the 
natural or perſonal Body of Chriſt, and the 
Trope lies in the Verb is, w put for repreſents, 
or exhibitively ſignifies. And as it would not 
be right to fay that the Rock was literally a 
ſpiritual Chriſt, diſtin from the real Chrift, 
making two Chriſts; ſo neither can it be 
right to ſay or conceive that the Bread in the 
Euchariſt is a ſþ:ritual Body of Chriſt, making 
tawo true Bodies of Chriſt. But as the Rock was 
a Symbol of the one true Chriſt, ſo is the ſacra- 
mental Bread a Symbol exhibitive of the one 
true Body of Chriſt, vig. the natural or per- 
ſonal Body, given and received in the Eucha- 
riſt: I fay, given and received iritually, but 
truly and really; and the more truly, becauſe 
ſpiritually, as the ſpiritual Senſe, and not the 
literal, is the true Senſes 
The ancient Notion of this Matter might 
eaſily be cleared from Father to Father, thro' 


the earlier Centuries; and, I preſume, I have 


competently done it elſewhere.” Therefore I 
ſhall here content myſelf with a ſingle Paſſage 
of Macarius, of the Fourth Century, which 
very briefly, but fully expreſſes what all the reſt 

See this proved at large in Chamier's Panſtrat. Tom. iv. 
p- 528, 529, &c. Albertinus, p. 525, 526, 686. Jemel's Def. 
of Apol, 2 209. Anſw. to Hard. p. 238, 239, 255, 267. Spa- 

latenſis, L. v. c. 6. n. 73, 169. Cn. Hiſtor. Tranſubſtant. 
P. 10, 24, 30, 41, 43, 44+ Compare my Review, p. 162, 163, 


231, 249, 250. | 

x* Compare my Review, p. 260, 416. Jemel's Anſw. to 

| ron p. 238, 241, 251, 256, 292. Bilſon's Chriſtian Subject, 
. I. | ; 


Y Review, ch. vi, and vii. 
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mean. He obſerves, © that Bread and Wine 
tc are offer'd in the Church as Symbols (or An- 
« #i-types) of our Lord's Body and Blood, and 
e that they who partake of the viſiblæꝭ Bread, 
« do Hiritually eat the Fleſh of our Lord 2. 
He is to be underſtood of worthy partaking ; as 
Albertinus has ſhewn,# and as Reaſon requires. 
And when he ſpeaks of the Lord's Fle/p, He 
cannot be underſtood of any Spiritual Fleſb lo- 
cally preſent in the Euchariſt, but of the natural 
Body and Blood ſpiritually given and received, 
whereof the Sacramental Body and Blood are 
the Symbols, or Anti-types, in his Account. Such 
was the Doctrine prevailing in his Time, and 
three Centuries, at leaſt, longer. 5 
But in the Declenſion of the Seventh Centu- 
ry, ſome began to ſpeak very oddly of the Ele- 
ments, as being literally made, by Conſecration, 
the very Body and Blud of Chriſt, not Images 
or Anti- types at all, b as uſed to be taught afore- 
time. From thence we may reaſonably date 
all the Confuſion and Perplexity which has ſince 
ſo clouded and embarraſſed the Theory of This 

Sacrament. | 
1 When 


On er 28 è⁰⁰,i, aeg0 tips?) aprO: x3 oC dvnromy ©. 
* expres we, tj ,t, g on of wmnaulcavorres è To - 
vous dps, mrdbuanias N ozpry, Ts wuers ã is. Macar. 
Homil. xxvii. p. 168. Conf. 4/bertin. 437, 438, 439. 

4 Albertinus, p. 440. 

b Vet it has been thought, that while they rejected the Names 
of Figure, Type, and Image, they or their Followers admitted 
of the Names of Symbol, and Repreſentation. See Claude, B. iv. 
c. x. p. 341, 344. Which, if true, ſhows only how confuſed 
thoſe Men were, both in Language and Notion, 
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When Learning, Language, and Taſts fell 
to decay, and Men became as much Strangers 
to the Sublime of their Forefathers, as to the 
Symbolical Majeſty of the ſacred Stile, then 
came up a lean, dry, ſapleſs Kind of Theology, 
mightily degenerated from the juſt and elevated 
Sentiments of former Ages.® There was a 
Branch of the Eutychians, who in Conſequence 
of their main Principle of a-Confiufion of the tao 
Natures of Chriſt, (making the human and di- 
vine Nature one) thought themſelves obliged to 
maintain, that the Body of Chriſt was, from the 
very Moment of his Conception, altogether in- 
corruptible. From this Error of theirs they had 

the Greek Name of Apbthartodocetæ, d and the 
Latin one of Incorrupticolæ, and from one 
 Gaianus, a chief Leader amongſt them, they 
had ſome of them the Name of Gaianites. A- 
gainſt thoſe Gaianites, one Anaſtaſius, (a Monk 
of Mount Sinai, about the Year 680 e,) hap- 
pened to engage: And amongſt other Topicks 
of Argumentation, he made choice of one 
drawn from the Euchari/f, He had learned, 
or might have learn'd from Cathohick Teachers, 
that by the Operation of the Holy Spirit, the 
Elements are changed into the Body of Chriſt, 
meaning the Symbolical Body; that is, chang- 
ed into Sacraments, or Holy Signs: And 


Literam ſequi, & Signa pro Rebus accipere, fervilis inſirmi - 
tatis eſt. Auguſtin. de DoQrin. Chriſtian. L. iii. c. ix. p. 49. 

4 *ApSnpmdbtinraru. Vid. Damaſcen. Hæreſ. 84. p. 107. 
© Between 677 and 686. Fabric. Bibl. Græc. Vol. IX. 
FP RD 
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he had learn'd alſo, that the worthy Commu- 
nicants do partake of the natural Body of 
Chriſt, the Thing figniſied; that is, ſpiritually, 
myſtically, ſymbolically, partake bf it. Theſe 
two Propoſitions he confuſely remembred, or 
rather ignorantly mz/anmder/tood, and fo he blend- 
ed them Both into this one ; that the Elements 
themſelves upon Conſecration become, not in 
Signification, but in Reality, the natural Body 
of Chriſt : Which amounted to ſaying, that in- 
ſtead of exhibitive Sigus, they become the very 
Things fignified. Under ſuch Confuſion of 
Thought, he formed his Argument againſt the 
Gaianites in this manner: The conſecrated 
Elements are no Types or Figures, but they 
* are the very Body and Blood of our Lord; and 
e they are corruptible, as will appear upon 
« Experiment: Therefore our Lord's Body, 
<© before his Reſurrection, was alſo corrupti- 
* blef,” which was to be proved. To con- 
firm his Notion that the Elements are no Types 
or Figures, but the very Body, he pleaded, that 
our Lord, in the Inſtitution, ſaid not, This is 
the Figure [Anti-type] of my Body, but Thes 

7s 
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i thy Body s. An Argument by which he 
might as eaſily have proved, that theRock in the 
Wilderneſs was the very Chriſt: For, St. Paul 
faid not that the Rock Agnied Chriſt, or was à 
Symbol of C!' it ; but he declared in expreſs 
Words, that That Rock was Chriſt h. It is hard 
to ſay, what preciſe Ideas that Author had of 
the Sacrament of the Euchariſt, or what he 
really meant; if indeed he went farther than 
the Sound of Words. Albertinus conjectures, 
from his occaſionally mentionitig the Deſcent of 
the Holy Spirit, that he conceived the conſe- 
crated Eletnents to become the very Body, be- 
cauſe the ſame Spirit was imparted to Them, 
as to the natural Body of our Lord; a Notion 


not falling in with Tranſubftantiation, or Cort- 


ſubRantiation, but amounting to ſome Kind of 
Impanation.i If fo, he may be look d upon, 
| . ac- 


0 be SF. Lm modouer; N & ws S 4er; x7 # 
e vv ans Re us der 70 gd. I d, Th 
de 76 &vTiTvTRAv d owuar O Y Te aluatC ww Anaſtaſ. Ho- 
deg. c. 23. p. 349, 350. i 3 | 

N. B. That weak way of reaſoning has been fince fathered 
upon ſeveral older Writers; as Origen, Magnęs, Theodorus He- 
racleotes, Theodorus Mopſuefteniis, Cyrillus Alexandrinus, and 
others: But tHoſe and the like Paſſages appear to be all f#itions, 
impoſed upon thoſe earlier Writers by ſome later Greeks. Set 
Herrin, p- 367, 420, 769, 770, &c. 893. | 

; Car. 3. 4. | 3 
Mens :ofis videtur eſſe, panem & vinum eatenus Eſſe #eram 


Chriſti Corpus & Sanguitiem, quatenus idem Spiritus qui pro- 


prio Domini Corpori & Sanguini ineſt, ſe Pani & vino fimi- 
liter communicat : Qui certe Monachi hujus conceptus nihil ha- 
bet commune cum Fran ſubſtantintione; aut Conſubſtantiat ions; 
ſed Impatiationis cujuſdam, ab Aliis poſt clarids expoſitz, ſpeci- 
em quandam habet. Albertin. p. gob. Conf, Clande. B. iv. 


ch. 9. p. 331-336. 
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according to what appears, as the firſt Þyventor of 
the ſpiritual Bread-body, or firſt Founder of that 
Syſtem. But I much queſtion, whether that 
Notion can claim ſo early a Date. Whatever 
Conception the Author had of the Elements, 
as made the very Body and Blood of Chriſt, yet 
ſo far as we may judge from ſome Paſlages of 
another Work of the fame Author, firſt pub- 
liſhed by Dr. Alix, in 1682 k.) He did not 
conceive that the Elements were enr:ich'd, ei- 
ther with the Syirit Himſelf, or with the Gra- 
ces of the Spirit : For, he diſtinguiſhed between 
the Bread from Heaven, viz. The Logos, given 
to the worthy only, and carrying eternal Life 
with it, and the Eartb-born Fleſh of Chriſt, 
v2. the conſecrated Elements, common both to 
worthy and unworthy, and having no ſuch Pro- 
miſe of eternal Life annex d to it,! in John vi. 
I. I will not anſwer for the Acuteneſs, much 
leſs for the Soundneſe of his Diſtinction. He 
found himſelf intangled preſently, only by read- 
ing a few Verſes farther in the ſame Chapter, 
where 


k S. Auaſiaſii Sinaitæ Anagogicarum contemplationum in 
Hexaemeron Liber xii. hactenùs deſideratus. Lond. 1682. Conf. 
Fabric. Bibl. Gr. Vol. ix. p. 328. | | 
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Poegs Hpοο e 78 d pT d UE g nmuCatro] © m3 $N- 
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Eno otws ν HAY un e Ty mavayis mes N IromrO Ty 
eiss, ws Te H= Eegivie eorer mc: of du ie. Y ye, 
perde, I yu Y ring onpros Te 26158 wraAdyuCdyeomy 
mAunpss x; dveting. Anaſtaſ. Hexaem. L. 12. p. 18. 
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where eternal Life is annex'd to the eating of 
the Fleſb and drinking the Blood, as well as be- 
fore to the Manducation of the Bread from Hea- 
ven, Which he had interpreted of the divine 
Nature of Chriſt. Here he was in Straits, and 


retired in Confuſion, leaving his Readers in the 
dark; but referring them for Inſtruction to Men 


more knowing, and more equal to the Difficul- 


ty than he pretended to be: Only, heſeem'd to 


aim at ſome blind Diſtinction between the 
Farth-born, viſible Fleſh m which the unwor- 
thy partake of, and the my/tical Fleſh n which 
belong'd to the worthy only, and which it was 
very difficult to make any Senſe or Conſiſtency 


of, upon his Principles. He had diſcarded 


Sigus as fuch, and had reſolved all into the 
Things fignified, v2. the real Fleſh and Blood 
of Chriſt : And now, he wanted a Diſtinction, 
in order to explain what was received by the 
unworthy, and what by the worthy, bat found 
none; except it were This, that the unworthy 
received the corruptible Flaſb and Bhod of 
Chriſt, ſeparate from his Divinity, while the 


worthy received Both together. This is all the 


Senſe I can make of his Notion: And I pretend 
| B 2 | not 


n Ou er & opartns wp [fort. a ozpu2s K . - E- 
* ker Þ Y led a, N Zi uur o MS. Te onuaT Cr x; Te 
ai ua + wed, Ts ders 1 Te mmiews Anaftaſt. ibid. 
p. 19. | | 
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not to be certuin even of this.o Neither would 
I have dwelt fo long upon fo obſcure and unin- 
telligible a Writer, had he not been the F:r/t, 
or among the Fir that threw off the old Di- 
ſtinctions between the Hhinbolical and true Body, 
thereby deſtroying, in a great Meaſure, the very 
Idea of a Sacrament, Hitherto the new Noti- 
on of the Elements being made the real Body, 
as oppoſed to Image or Figure, had been uſed 
only for the Support of true Doctrine as to 
other Points. But it is always wrong Policy (to 
ſay no worſe) to endeavour to ſupport und Do- 
ctrine by any thing unſound, or to defend Truth 
by any thing but Truth. Error, firſt or laſt, 
will infallibly turn on the Side of Error, and 
cannot naturally ferve for any other purpoſe. 
80 it proved in this Caſe: For, the next time 
that 

As Errors commonly art the Corruption of Truth, and re- 
tain ſome of the original Features; ſo one may ſee in Anaſtaſius's 


Notion ſome Reſemblances of the ancient Doctrines, miſerably 
perverted or miſunderſtood. | 

1. He had learn'd that the Spirit makes the Body of 
Chriſt: He interpreted it of the natural Body, inſtead of /ym- 
bolical, viz. the Sacrament of the true Body. 

2. He had learned that the natural Body is given and recei- 
ved: He interpreted it /iterally, inſtead of nyſtically, or ſpi- 
ritually. | 1 

3. He had learn'd that the #atura/ Body given, is eonſidered 
as corruptible, crucified and dead, and not as g/orified : That he 
retained, and juſtly. 2 | | 

4. He had learn'd, that tbe Fleſb profiteth not, and that the 
Umuorthy partake not either of the Logos, or Holy Ghoft, but 
that the Vorthy partake of Both: And thoſe alſo he appears to 
have retain'd. : | | - 

Upon the whole, He blunder'd only in #2 of the 
Propoſitions: But thoſe two. Miſtakes, like the F/ies in the 
Orntment, marred the Compoſition, and corrupted his whole 
' Syſtem gf the Euchariſt. | | 
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that This new Doctrine appeared upon the Stage, 1 

was in the Service of Image- worſbip, then bf 
creeping into the Church. They who oppoſed 
That Innovation, kept up the ancient Principle 

with regard to the Elements of the Euchariſt, ' 
as Symbols, Figures, Images; pleading, that 
our Lord had left no viſible Image of Himſelf, 
his Incarnation, Paſſion, Sacrifice, &c. but 
That of the Euchariſt. In reply to That Plea, 
the Innovators remonitrated againſt the Symbo- 
lical Nature of the Euchariſt, contending that 
the conſecrated Elements were no Images, 

Types, or Figures, but the very Body and Blood 

of. Chriſt, literally ſo . | 

Damaſcen, ſurnamed Manſur, The Father 
of the modern Greeks, and their great Oracle, 
was in this Sentiment: A very conſiderable 
Man otherwiſe, and worthy of better Times *. 
He had read the Fathers, who were pointed 
againſt him; which however ſignified little to a 
Peerſon already embark'd in a wrong Cauſe; For, 
4 it is certain, and might be proved by many 
4 Inſtances, that Men who have any Afe- 
ion ſtronger than their Love of Truth, will 
never want Eva/ions againſt any Evidence what- 
ever. He pretended that the Ancients had cal- 
led the Elements Types, or Figures, only be. 
fore Conſecration, never after.* A Plea noto- 
riouſly falſe in Fact, as all learned Men know: : 


e And 
b Damaſcen flouriſh'd about 4. D. 740. Died about 4. D. 
756. Vid. Fabric. Bibl. Græc. Tom. viii. p. 774. | 

4 Damaſcen. de Rect. Fid. L. iv. c. 13. p. 271, 273- Edit, 


a den EN Errind pt ne id ; 


equ. 
r See Albertinus, p. 904, 907, 911, 912, 915. | 
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And had he ſaid juſt the Reverſe, v7z. that 
the Fathers had never fo called them before 
Conſecration, but akvays after, he had come 
much nearer to the Truth. The Elements, 
before they are conſecrated, are common Things: 
And it is their Conſecration only that renders 
them Figures, Sigus, Symbols, Sacraments. To 
pretend therefore that they are Signs or Symbols 
before Conſecration, is making them Sacraments 
before they are Sacraments, and carries a Con- 
tradiction in the very Terms. If the Fathers 
have ever ſo called them, which is queſtioned, 
it could amount only to ſome Chance- expreſ- 
ſion, contrary to their cuſtomary Language, 
and to be accounted for by the Figure called a 
Prolepſis, as done by way of Anticipation. 
However, Damaſcen perſiſted in his Error, 


that the conſecrated Elements are no Type, or 


Figure, but the very derfied Body of our Lords. 
If you aſk, who makes them fo? He ſome- 
times tells you, The Second Perſon does it, like 
as He formed for Himſelf a perſonal Body in the 
Womb: t And ſometimes he ſays, that the 
Third Perſon does it, like as He alſo, over- 
ſhadowing the Virgin, formed the fame Body 
in the Womb." Thus he drew together the 


two Conſtructions of Luke i. 35. one prevail- 
ing 


Fewel''s Anſ. to Hard. Art. xii. p. 335. Def. of Apol. p. 243. 
Bilſon's Chriſtian Subject, p. 594, 595. 

EC Arroque's Hiſt. of the Euch. Part ii. p. 213, &c. 368, &c. 
ob i q d Y d 78 owuarOr Y alu e- 
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Damaſcen. ibid. p. 271. 
t Damaſcen, ibid. p. 268. : 
*» Damaſcen, ibid. p. 269. Epiſt. ad Zachar. Epum Duaro- 


rum, p. 656. 
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mg principally before the Fourth Century w, 
and the other after: x And he reconciled the 
two Poſitions handſomly enough, by obſerving, 

that the Second Perſon operates by the Third. 
But ſtill he was well aware, that whatever 
Perſon ſhould be ſuppoſed to make the Body in 
the Womb, yet nothing could make that Body 
properly our Lord's Body, but our Lord's 
aſſuming it into an Union with Himſelf: 
The forming an human, and a ſanctiſied Body, 
would not be making that Body Chriſts Body: 
And, for the like Reaſon, the Holy Ghoſt's ſo 
forming, and ſo ſanctiſying the Elements, would 
not be converting them into, or making them 
the Body and Blood of Chriſt, but merely, a 
fan&ified Body. Therefore Damaſcen proceed- 
ed farther to y affirm, that our Lord nates the 
Elements his Body and Blood, by joyning his 
Divinity with them: And it is obſervable, that 
while He thought the Grace of the Spirit ſuffi- 
111 cient 

See above, p. 8. 

* Tt may be noted, that when æuαοαν £3407, in that Verſe, 


came at length to be interpreted of the Third Perſon, yet qua- 
ws Viss continued to be interpreted of the Second, namely of 


the Aoy ©. 

Athanaſius, Orat. iv. p. 642, 695. 

Bafil, contr. Eunom. L. v. p 318. 

Ambreſ. de Sp. Sancto, L ii. c. 5. 

Ru ffn. in Symb. p. 20. Ed. Ox. 

Pbilaſtrius, c. 150. p. 345. 

Auguſtin. contr. Maxim. L. iii. c. 15. 

Leo I. Serm. xxi. p. 147. 

Damaſcen, p. 204, 658. 

Weophylact in loc. F i 
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du aus: Damaſe. p. 269. | 
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cient for the Elements of Oil and Water, in 
Chriſm and Baptiſm, yet he judged that nothing 
leſs than Chriſt's own Divinity could make 
the Elements of the Euchariſt Chriſt's Body and 
Blood. Had he thought of this in Time, he 
might have ſpared his two previous Conſiderati- 
ons, about the Second and the Third Perſon's form- 
ing or changing the Elements into Chriſt's Boch. 
ſo improperly brought in: For, it is now plain, 

by his own Account, that the Elements are not 
made Chriſt's Body but by Chriſt's aſſuming them 
into ſome Kind of Union with his Divinity; 
and all that was ſuppoſed previous, could a- 
mount only to preparing them, fitting them, 
ſanctifying them, in order to be made the Body 
and Blood of Chriſt. It could not amount to 
ſo much as forming them, like the Body in the 
Womb, tho' he had pretended that it did: For, 

the Bread and Wine want no forming (like the 
Body in the Womb) having been formed be- 


fore, and all along keeping their original Forms. 


So that at length that pretended previous Change 


could reſolve only into a previous Sanctification 


by the Spirit, upon his own Principles: The 


Logos was to do the reſt, by aſſuming thoſe ſan- 
&:fied Elements, and making them the Body 
and Blood of Chriſt, So confuſed and incohe- 


rent was this great Man. 


But what was worſe ſtill, after all theſe 
Lengths of Fancy, there was yet a Difficulty 
remaining, which was altogether inſuperable. 
The Elements were to be made the very deiſied 
Body of Chriſt, like as the perſonal Body, 3 

* ö N * 
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theWomb, had been made. How could this be, 
without the like per/onal Union of the Elements 
with the Divinity? Here Damaſcen was plung- 
ed, and attempted not to get out, at that 


Time, or in that Work. But in another Work, 


in the way of a private Letter, he did endea- 
vour to ſurmount the Difficulty, by ſuggeſting 
a new Piece of Subtilty, that like as a Man's 


Body takes in daily additional Matter, and all 


becomes one and the ſame Body; ſo our Lord's 
perſonal Body takes in all the zew-made Bodies 
of the Euchariſt; and thus, by a Kind of Growth, 


or Augmentation, all become one and the ſame 


perſonal Body of Chriſt. A marvellous Thought! 


But he was. wedded to a new Scheme, and was 
in no Diſpoſition to return to the o/ Principles, 
which might have caſed him of all Perplexities, 
The Heart will commonly govern the Head : 
And it is certain, that any ſtrong Paſſion, ſet the 
wrong Way, will ſoon infatuate even the i- 


ſet of Men: Therefore the firſt Part of Wiſ 


dom is to watch the Affections. But ] paſs 


on, 
Jam 
8 Damaſcen. Epiſt. ad Zachar. p. 6559-659. N. B. There is 


ſomething of a like Thought appearing in a Work aſcribed to 
Gregory Nyſſen, Orat. Catechet. magn. e. 37. p. 537. But there 


are ſtrong Suſpicions that That Work has been interpolated. It 


is certain, that there is, in the Cloſe, an Addition from Theodo- 
1 Raithu, who flouriſh'd about A. D. 646. So that there is 

o depending upon the 2w/o/e Work as genuine; but there may 

e, and probably are [nterpolations in it, perhaps of the virth, 
or v111th Century, or later. See Albertinus, p. 487. Fabrici- 
as, Bibl. Græc. Tom. viii. p. 153. But if Ny/er really held 
any ſuch Notions, or uſed any ſuch Expreſſions, they were af- 
fected, and fingular, and ought to bear no Weight againſt the 
known Sentiments, and common Style of the Fathers in general. 
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I am aware that the late learned Editor of 
Damaſcen has diſputed the Genuineneſs of that 
Epiſtles But the external Evidences for it a 
pear to me to outweigh the flight Suſpicions 
drawn from the internal Characters. And 1 
am much miſtaken, if any unprejudiced Exa- 
miner will find that the learned Editor has 
proved any thing more than a ſtrong Defire to 
feich off his Author from ſome palpable Abſur- 
dities, leſt they ſhould too much impair his 
Credit as to other Points. But, however that 
be, it is certain that Damaſcer's Syſtem wanted 
ſome ſuch additional Succour as that Eprtle en- 
deavour'd to ſupply: And whether he did the 


kind Office himſelf, or ſome other did it for 


him, is of no great Moment with reſpect to the 
main Cauſe. One Thing we may obſerve from 


the whole, that whoſoever once embraces any 


great Abſurdity, and reſolves to abide by it, 
muſt if he will be conſiſtent and uniform, pro- 
ceed to more: And tho' to go on is a Kind of 
Madneſs, yet to ſtop ſhort, betrays more Weak- 
neſs, and Self-condemnation. 

No Tranſub/tantiation (ſuch as the Romaniſts 
hold) was yet invented. Damaſcen's Doctrine 


was far enough from That Þ; excepting that it 


might accidentally and gradually lead to it, as 


indeed it did, by ſapping thoſe ancient Princi- 


ples which otherwiſe were ſure Barriers againſt 
it, and by ſetting Men's Minds atloat after new 


From 
2 In Admonitione prævia, p. 652. | 
b Vid. Albertinus, p. 912, 913. LC Arraque's Hiſt. of Euch. 
p. 366, &c. Claude againſt Araaud, Part i. B. iv. c. 9. p. 338. 
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From Damaſcen we may paſs on to the fa- 


mous Council of Conſtantinople, which conſiſted 


of 338 Biſhops, who aſſembled under Conſtantine 


the VIth, ſurnamed Copronymus, A. D. 754. 


They, deteſting all Image-worſhip, re-eſtabliſh- 
ed the ancient Doctrine of the Elements being 
qommemorative and exhibitive Types, Figures, 
Symbols, or Images of the natural Body and 
Blood of Chriſt ; alledging that the Euchariſt 
was the only Image of Chriſt's Incarnation, 
which Chriſt had authorized in his Church e. 
They ſpeak magniticently of the Conſecration, 
and the Effects of it; the Elements thereby be- 
coming an holy Image, and deiſied, as it were, 
by Grace d: By which they appear to mean no 
more than dzvznely ſanctiſied, according to the 
ordinary Uſe of ſuch Phraſes, at that Time, 
and before e: And they themſelves explain it 
by its being made Holy, when before it was 
common. And tho they ſpeak of the Elements 
being repleniſbed, that is, ſanctiſied by the Holy 


Ghoſt, yet they reſerve the enlivening or Liſe- 


giving 

The whole Paſſage may be ſeen in the 4s of the Second 
Nicene Council, Act. vi. p. 368, 369. Harduin, Tom. iv. 
Compare Dr. Cove/'s Tranſlation of it, and Remarks upon it. 
Account of Gr. Church, p. 150, 151. And Albertings, p. 914. 


And Claude, B. iv. c. 10. p. 347—355. 


d 2 ans d ,b ws c mo eaxacus, yahem Freun. 
2 id. Suicer's Theſaur. Tom. i. 444, 1363, 1392, 1398. 
Jeroel's Anſw. to Hard. p. 247. Albertinus, p. 886. And 
compare Damaſcen, L. iii. c. 17. p. 239 
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giving Virtue to the true and proper Body and 
Blood of Chriſt 8; not to the Elements, the T. 
mage of them. They diſtinguiſh between the 
real, natural Body, and the relative Body, or 
Body by Inftitution and Appointment.h> The 


Meaning of the latter muſt. be determin'd by 


what it is appointed to; which the Council itſelf 
ſufficiently explains: It is appointed to be a true 
Tmage, and a moſt clear Memorial of the natu- 
ral Body i: A true Image, as oppoſed to bare 
Repreſentation, as in a Picture, not exhibitive 
of, or accompanied with true and ſpiritual Be- 
nefits: A very clear Memorial, as oppoſed to 
the faint Shadows, and dark Intimations of the 
legal Types or Figurations. Some further Light 
perhaps may be given to the true Meaning of 
thoſe Conſtantipolitan Fathers, by a ſhort Paſſage 
of the Emperor Copronymus, preſerved by Nice- 


phorus, who was Patriarch of Conſtantinople from 


800 to 815. The Paſſage runs thus: 
*© He commanded his Holy Diſciples and A- 
e poſtles to deliver, by what Thing he pleaſed, 
| % a Sym- 


Z οναννοαν EVETY d. e Ts Coos cweaTO ws 
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Note, that Mr. Johnson, inadvertently, rendred the laſt Words, 
Life-giving Cup of the Blood which flowed] out of his Side, 
(Unb). Sacr. p. 195.) he ſhould have rendred, as Dr. Cove/ has 
done, The Cup of the enlivening Blood of bis Side: which is 
different, and gives quite another Idea to the main Thing. Cong 
Theodoret. Dial. ii. p. 85. | 
* 'Qarep w 7 x7 Quny 75 ee 00d dv, os Sroviy* - 
Ts dinaov 5 lege. — p. 368. For the Phraſe, ed x71 
Sow. Vid. Damaſcen. Tom. i. p. 354. | 
Anni Ts 26158 eiue cuTcg © leeomwntcns x Sede 
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© a Symbol [Type] for his Body: That thro 
<« the Sacerdotal Miniſtration we might receive 
« really and truly, tho' it be by Participation 
« and Deſignation, hrs very Body k.“ The 


Meaning, as I apprehend, is, that we partake 


of the natural Body itſelf, in a true and rea 

nable Senſe, (that is, mbolically or fpiritually) 
by receiving what God has n/tituted as a Sym- 
bol and Inſtrument to convey it. Copronymus 
does not ſay, that the Elements are really and 
truly That Body : No, that was the very Poſi- 
tion of the adverſe Party. But he affirms that 
we truly and really receive that very Body, tho 
ſymbolically, or by an appointed Medium and 
Pledge of it: Which I underſtand to be exactly 
the ſame Doctrine that our Church teaches, 
vis. That the Body and Blood of Chriſt are 
verily and indeed taken and received by the Faith- 
ful in the Lord's Supper.) This Doctrine did 
not happen to pleaſe the Nicene Fathers, who 
face 33 Years after, in the Year 787. It was 
not ſufficient to ſay, that by or with the Ele- 
ments we do verily and indeed receive Chriſt's 
Body and Blood, but the Elements themſelves 
muſt literally be the very Body and the very 
Blood of Chriſt, and not Types or Pledges 


only 
k *Bxtacbow se H du Ames, P- 


1: d id ur, , mm eis cope wins. "Iva Ne 


Ie dvaywy Is, e ch eros Y get Ane, AdCa- 
bur , ws welas Y Anas, TOud auTs. Conſtantin. Co- 
prenyim in Notis ad Damaſcen. Tom. i. p. 354. As to the ec- 
cleſiaſtical Uſe and Senſe of the word xveiws, ſee Albertinus, 
p-. 461. Claude, Part ii. p. 76. 
See my Review, p. 260, 416. 
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only of it.» Not indeed in the Senſe of papal 
Tranſubſtantiation (which was not then thought 
on n) but in ſome ſuch Senſe as Anaſtaſius or 
Damaſcen had before recommended. | 

Seven Years after (v:z. A. D. 794.) appear- 
ed the Caroline Books, moderating in the Diſpute 


between the Councils of Con/tantingple and Nice. 
'Fhe Author or Authors of them determine that 


the Sacrament of our Lord's Body and Blood 
goes much beyond a Picture of Man's Device, 
in many Reſpects; which they handſomely e- 
numerate®: And of that no Man can doubt. 
They determine farther, that the Elements are 
not Types of Things future, nor faint Shadows, 
like thoſe under the Law, but that they are 
Truth and Subſtance; a Sacrament and Myſte- 


TY, 


m O67: 6 A O, 27 * Of Ar ονν Fr D &:.0va, Ei mv — 
cr en / 75 Tot Y OT? T0 H UP 5 * 4h,ꝓ io 
Tous elo Y als WAIfs AcMrTa, XN exo, Y gd 
Concil. Nicen. Ii. Act. vi. p. 370, 371. Harduin, Tom. iv. 

n Ibid. Albertinus, p. 915. Covel, p. 151, 152. 

© Diſtat Sacramentum Dominici Corporis & Sanguinis ab Ina- 
ginibus pictorum Arte depictis, &c. Carol. Magn. L. ii. p. 278. 

Nec nobis Legis tranſeuntibus umbris imaginarium quoddam 
indicium, ſed ſui Sanguinis & Corporis contulit Sacramentum. 
Non enim Sanguinis & Corporis Dominici Myſterium Imago jam 
nunc dicendum eſt, ſed Veritas; non Umbra, ſed Corus; non 
exemplar /uturorum, ſed id quod exemplaribus præfigurabatur.— 
Jam verus Melchiſedech, Chriſtus videlicet, Rex juſtus, Rex Pa- 
cis, non pecudum victimas, ſed ſui nobis Corporis & Sanguinis 
contulit Sacramentum. Nec ait, Hzc eſt Inago Corporis & 
Sanguinis mei, ſed Hoc eſt Corpus meum . Cum ergo, ut præ- 
fati ſumus, nec 4rtificum Opus, vera Chriſti poſſit Imago dici, 
nec. Corporis & Sanguinis ejus Myſterium, quod in veritate 
geſtum eſſe conſtat, non in figura, merito, &c. Carol. Magn. 
de Imagin. L. iv. p. 520. Conf. Albertin. p. 916, 917. Jewels 
Anſwer to Hard. Art. xii. p. 344, 345. Bilſan's Chriſtian 
Subject. p. 593. Claude, Part i. B. v. c. 9. p. 96, 97. L'Ar- 
rogue, p. 380, &c. | 


| 
| 
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ry, commemorative of a Thing performed, and 
not prefigurative of a Thing hoped for only, or 
promiſed: A Sacrament directly and plainly fig- 
nifying and exhibiting the #rue Expiation, and 
not merely under the dark Covers, or remote 
Innuendos of legal Expiations, In ſhort, the 
Euchariſtical Symbols are not Prefigurations of 
Things expected, but Evidences of Things 
done, and Memorials of Mercies and Bleflings 
in Hand, not in Proſpect only. Their whole 
Meaning ſeems to be, that tho' the conſecrated 
Elements are really Signs and Symbols (for, fo 


much they intimate in the Words, Sacrament, 


Myſtery, and true Image) and therefore not the 
very Body and Blood, as many then taught; yet 
they are more than Types, or Prefigurations, 
or Adumbrations, or even bare Memorials, be- 
cauſe they exhibit the Things ſignified, and that 
not darkly or indirefly (which even the Fewiſb 
Sacraments did q) but directly and plainiy, un- 
der the ſtrongeſt Light, and to greateſt Advan- 
tage. This Doctrine is found and good, and 
well guarded, in the main, againſt both Ex- 
tremes. Only, it might have been wiſh'd, 
that they had been leſs ſcrupulous about the Uſe 


of the Name Figure, or Image (ſo common and 


familiar in elder Times) and that they had given 


leſs Countenance to the novel and affected 
Phraſes then coming into Vogue: For, gene- 


rally ſpeaking, ancient Doctrine is beſt kept up 


by 

q Idem itaque in myſterio cibus & potus illorum qui noſter, 

ſed fgnificatione idem, non /pecie : Quia idem ipſe Chriſtus illis 

in Petra fguratus, nobis in carne manifeftatus, Auguftin. in 
Pal. lxxvii. p. 816. 
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by adhering ſtrictly to ancient Language; and 


new Phraſes at any time taken up without 


Neceſſity, have been obſerved to lead the Way 


to a new Faith. | 
Hitherto, however, the Weſtern Parts ap- 


pear to have retained juſt Ideas of the Holy Eu- 


chariſt. But before the End of the IXth Cen- 
tury, the Eaſlern Innovations, introduced by 
Anaſtaſius and Damaſcen, and eſtabliſh'd by the 
Nicene Council, ſpread wide and far, both a- 
thong Greeks and Latins. When it was once 
reſolved that the conſecrated Elements ſhould - 
be no longer Signs or Figures at all, but the ve- 

ry Body and Blood of Chriſt, the fymbolical 

Language of Scripture and Fathers became 
neglected, and in a while forgotten; and the old 
Notion of a Sacrament, as importing a Sign and 


a Thing ſignified wore off apace: And now all 
the Care was, how to make out that very Bo- 


dy and Blood, by ſome ſubtile Evaſions, or new- 


ly-deviſed Theories. Many are the Wandrings 
of human Invention, after Men have. once de- 


parted' from the right way; as fufficiently ap- 
peared from the great Variety of Syſtems ſoon 
ſet up, inſtead of the only ancient and true 
Syſtem : And they were all but as ſo many dif- 
ferent Modifications of one and the fame Error, 
committed in ſinking the Idea of /ymbokcat” 
Grants, and thereupon confounding Figure and 
Verity, exalting Signs into Things fignified. 


But let us enquire more particularly what Ways 
were taken, or could be taken, to make it com- 


petently appear, that the Elements once conſe- 
| crated 
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crated are no Signs, but the very Body and Blood 
of Chriſt, They are reducible perhaps to ive, 
as follows: 1. Either the Elements muſt literal- 
ly become the fame perſonal Body. 2. Or they 
mult literally contain or incloſe the fame perſonal 
Body. 3. Or they muſt literally become ano- 
ther perſonal Body. 4. Or they muſt literally 
contain another perſonal Body. 5. Or they 
mult literally be or contain a true and proper 
Body of Chriſt, diſtinct and different from a 
fer ſonal Body. ; 

1. As to the irt, it was undoubtedly the 
Thing aimed at by the firſt Iunovators; names 


ly, by Anaſtaſius, and Damaſcen, and the Ni- 


cene Fathers. And they endeavoured to make 
it out in the way of Augmentation, as has been 
related, joining the new-made Body here, to 
the perſonal Body above, ſo as to make one per- 


| ſonal Body of both. Another ſhorter way of 


coming at the Point, was that of Trauſubſtan- 
tiation, which crept in later, and which the 
Latins generally fell into; for Ree as it ſeems, 
to wearied Minds, fluctuating in Uncertainties, 
and not knowing how or where to reſt, _ 

2. As to the Second way, which has been 
called Conſubſtantiation, ſome think that Paſ< 
chafius Radbert (about A. D. 831.) took into 
it r: Others conceive, that it came in later. 


C . 


” Cofin. Hiſtor. r 86. Conf. Alerti nus, p. 922. 
But others interpret him of Tranſubſtantiation. See Claude, 


Part ii. p. 198, &c. | 


* Ho/dinian. Hiſtor. Rei Sacram. p. 6. 
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grown in the late and dark Ages, 
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3. As to the Third Way, ſome have imagin= 
ed that our Lord's Divinity becomes perſonally 
united with the Elements, as well as with his 
own #atural Body, having in that Senſe #wo 
perſonal Bodies. - This Conceit has ſometimes 
gone under the Name of Af/umption,* as it im- 
ports the Deity's aſſuming the Elements into a 
perſonal Union; and ſometimes it has been call- . 
ed Impanation, a Name following the Analogy 
of the Word Incarnation. Rupertus Tuitienſis, 
(about A. D. 1111.) has been believed to e- 
ſpouſe this Notion u; and Odo Cameracenſis w, 
who lived about the ſame Time. It is much 


the fame Notion that St. Auſtin ſuppoſes igno- 


rant Children might be apt to conceive, in their 
Simplicity, at the firſt hearing of what is ſaid of 
the Elements, and before they come to now 
better. x So ſimple were even famous Divines 


4. As 


t N. B. Aſumption has been alſo a common Name for Da- 
maſeen's Hypotheſis, wherein it is ſuppoſed that the Divinity 
aſſumes the Elements into a pefſona! Union, but by the Medium 
of the natural and perſonal Body. Vid. P/affus de conſecrat. 
p. 450. Budgens. Miſcell. Sacr. Tom. ii. p. 80. 

Vid. Hofpinian. p. 7. Albertinus, p. 959, 950. Pfaffius 
de conſecrat. Euch. p. 449, 450. Buddeus Miſcellan. fact. 
Tom. ii. p. 80. | 

» Fac ergo Domine, noſtram oblationem adſcriptam, ut pre- 
tioſum corpus Chriſti fiat, Yerbo Dei adunata, & in anitate per- 
ſonæ conjuncta. Odo. Cameracenſ. in ſacr. can. expoſit. Bibl. 
PP. Tom. vi. 360. | 
x JnfanteS———ſi nunquam diſcant experimento, vel Suo vel 
Aliorum, & nunquam illam ſpeciem rerum videant, niſi inter ce- 
lebrationes Sacramentorum, cum offertur & datur, dicaturque 
Illis Authoritate graviſſima, cujus corpus & ſanguis fit, nihil ali- 
ud credent, nifi omning in illa ſpecie Dominurs oculis apparuiſſe 

855 morta- 


——— 
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4. As to the Fourth Way, thoſe who have 
ſuppoſed ſome Sp:r:itualand perſonal Body from 
above, diſtin& from the natural, to come up- 
on the Elements, and to abide in them, and 
with them, have had Tome Colour for it front 
two very ancient Paſſages, one of Clemens Alex= 
andrinus, and another of Jerome.) But it hath 
been abundantly ſhewn, Time after Time, by 
learned ind able Men, that that ancient Diſtin- 
ction ought hot to be underſtood of two perſo- 
nal Bodies of Chriſt, but of two diſtin& Vieus 
or Confiderations of one and the ſame natural 
and perſonal Body.> The celebrated Bertram 
(that is, Ratramn) of the IXth Century, has 
been by ſome ſuppoſed to be of the Number of 
thoſe who made w ſuch Bodies of Chriſt. 
There is ſome Appearance of it, but, I think; 
Appearance only: For, upon carefully weigh« 
ing and conſidering his real Sentiments, it will 
| OS. be 


mortalium, & de latere tali pereuſſo liquorem ilam omnina 


fluxiſſe. Auguſtin. de Trin. L. iii. c. 10. p. 803. Conf. Al. 
Bertin. p. 648, 649. 8 

and N ewiue wes 7 þ jb Sem au gap xixòy, S * 
Ne AcaviuusSn* mo ,d, TETESI @ KAN Clo uends 
CEE Alex. Pædag. L. ii. c. 2. p. 177. Compare Reviem, 
p. 226. | | | | SE 
, Dupliciter vers ſanguis Chriſti, & caro intelligitur : vel ſpiri- 
tualis illa & divina, de qua Ipſe dixit, caro mea vere ef? cibus; 
vel caro & ſanguis, quæ crucifixa eſt, & qui militis effuſus eſt. 


ned. | 9 | 
2 Beza de cena Domini, p. 93%. , _ 
Jewels Anſwer to Harding, Art. v. p. 248, 249. 
Albertinusr, p. 315, 395+ Rivet in conſult. de 


p. 48. WIE 


Relig; 


Lancea. Hieron. in Epkheſ. p. 327. Opp. Tom. iv. edit; Be- | 
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be found, that he ſuppoſed only a Sacramental 
Body received orally, and the natural Body re- 
N ceived ſpiritually in the Euchariſt.a N 
fil, 5. There is yet a hi Way, which prevailed 
1 with many, as high as the IX th Century; 
* which was to imagine ſome Kind of Union of 
4 our Lord's Divinity with the conſecrated Ele- 
| ments, ſhort of per/onal, but yet preſumed ſuf- 
ficient to denominate them in a true and proper 
Senſe (as oppoſed to Symbolical) the Lord's Bo- 
dy and Blood. Remigius, b who flouriſh'd about 
the Vear 890, conceived, that our Lord's Di- 
vinity filling the natural Body, and the myſtical, 
viz. the Church, and the conſecrated Elements, 
made all the Three to become one Body of 
Chriſt. It is obſervable, that he admits of but 
one of the Three to be Chriſt's Body in the per- 
I nal 


* Bertram de corpore & ſanguine Domini, p. 16, 24, 36, 40, 
96, 100, 114, 116. edit. Anglo. Latin. Lond. A. D. 1686. 
b Caro quam Verbum Dei patris afſſumpſit in utero virginali, in 
| unitate ſuz perſon, & Pants qui conſecratur in eccleſia, 2um 
Rs Corpus Chriſti. ſunt. Sicut enim 7//2 caro corpus Chriſti eſt, ita 
14 ze panis tranſit in corpus Chriſti; nec ſunt duo corpora, ſed 
HIDES anum corpus. Divinitatis enim plenitudo quæ fuit in illa, rep/et 
| & iſtum panem, &c. & ſicut ile panis & ſanguis in corpus 
Chriſti tranſeunt, ita omnes qui in eccleſia digne comedunt illud, 
. | aunum Chriſti corpus ſunt. Tamen illa caro quam aſſumpſit, 
7 335108 & iſte pans, omniſque eccleſia non faciunt tria corpora Chriſti, 
| ſed unum corpus. Remig. Antiſiodorenfis (alias Haymo) in 4 Cor. x. 
132. 
4 Sicut caro Chriſti quam aſſumpſit in utero virginali, verum 
Eorpus ejus eſt, & pro noltra ſalute occiſum, ita Panis quem 
Chriſtus tradidit diſcipulis ſuiS——& quem quotidie conſecrant 
Sacerdotes in eccleſia, cum virtute Divinitatis quæ illum replet 7 
panem, verum corpus Chriſti eſt; nec ſunt duo corpora illa caro | 
—_ aſſumpſit, & iſte panis, ſed unum verum corpus faciunt 
Chriſti, Id. in 1 Cor. xi. p. 137. Conf. 4/bertin, p. 938. 
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ſonal Senſe: But having a confuſe Notion of 


ſome remote Union of each with the Logos, 
which was common to them all, he therefore 
called each of them fingly a true Body of Chriſt, 


and all conjunctly one true Body. The like Ac- ; 


count may be ſeen in the Book de Divinis Of 


Iciis, e falſely aſcribed to Alcuinus of the VIIIth 


Century, written probably in the XIth Centu- 
ry or later. The Sum is, that becauſe one of 


the Three is truly Chriſt's Body in a hmbolical 


Senſe, and the other truly his Body in a my/tt- 
cal Senſe, and the third in a true and proper 
Senſe ; thatefore all the Three are ſeverally a 
true Body of Chriſt, and together one true Bo- 
dy. Such were the Rovings of Men bewil- 
der'd in their Ways, after they had deſerted the 
old Paths. It is however worth the obſerving, 


that this Author was very ſolicitous to avoid the 


Suſpicion of making two true Bodies of Chriſt, 
which Chriſtian Ears could not bear: And fur- 
ther, that he retain'd ſo muchof the ancient Prin- 
ciples, under Clouds of Confuſion, as to ſup- 
285 the Logos to be the Heavenly Food of the 
uchariſt, and he reſolves the formal Reaſon of 
the Name of Lords Body into ſome immediate 
Relation to the Per/or of Chriſt, I do not find 
that the Third Perſon's filling the Elements with 
Himſelf, or with his Graces, was hitherto ſup- 
oſed the immediate Ground or formal Reaſon 
of their having the Name of Chr 1ſt Body: Or 
C 73 had 


E Pſende-Alcuinus de din. off. cap. 40 
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had it fo been, the Element of Baptiſm, upon 
the Analogy obſerved by the Ancients, would 
moſt certainly have had a better Title to the 
Name. For, the Holy Ghoſt was ſuppoſed 
more immediately to preſide, as it were, in that 
Sacrament, under the Figure of a conjugal Uni- 
on, as before mention'd: And even as low as 
Damaſcen, we find, that while the Grace of the 
Spirit was ſaid to be joined with the Oil and the 
Water, the very Divinity of the ſecond Perſon 
# was ſuppoſed to be joined with the Elements of 
it the Euchariſt. d ; | 
(Fo I am ſenſible that a great Shew of Authori- 
ties has been produced, in order to perſuade us, 
that according to the Ancients, the Third Per- 
li ſon was preſumed to make the Elements the 
I Body and Bhod of Chriſt.e But out of twenty- 


two Authorities, ſeventeen, as I conceive, ei- 


ther muſt, or may be underſtood of the Second 
Th! Perſon, f the A5yo;, often called Spirit: And 
qi CR IN the 


| # See above, p. 23,24. © Un/. Sacrifice, Part i. p. 187—195. 
| 140 | . , n 
FH 2. Juſtin Martyr. 

HY 3. Ireneus. 

4. Clemens Alexandrinuz. 

8 % = 

7 


Cyprian. 

. Athanaſius. _ 
8. Julius Firmicus. 
9. Nazianxen. 

10. 8 

11. Gregory Nyfſen. 
12. Epbrem: Syrus Vid. Albertin, 453. 
13. Gaudentius. ; 
14. Cyrill. Alex. See Albertin, 454. 
15. Gelaſius. e 

16. TBeodori te. 

37. Eſeud- Anbroſi. 
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the five remaining Authorities prove only, that 
the Holy Ghoſts makes the Elements Sacraments, 
ar ſanct ed Symbols, or an Holy Body, fitting 
them for the Uſes intended, and preparing the 
Communicantsattheſametime. The Holy Ghoſt 
prepares both the Symbols, and the Gueſts : But 
{till tis the Logos, the incarnate Logos, who is 
properly the piritual Food, or Feaſt, according 
to Scripture, and all Catholick Antiquity; and 
that not as re/fdzng, by his Divinity, in the Ele- 
ments, but as ad/iſtant only, or concomitant; 
and that to the worthy only, But I paſg 
On. | | 

I have been obſerving ſomething of the vari- 
ous Wandrings and Mazes which thoughtful 
Men fell into, after the Change of Doctrine in- 
troduced in the VIIth Century. For, from thence 


came Augmentation, Aſſumption, Inpanation, 


Compoſition, Conſubſtantiation, Tranſubſtantiation, 
Local Prefence and oral Manducation of the Reg 
Sacrament, inherent Virtues, Bread-facrifice, 
Bread-worſhip, and the like; all iſſuing from 
the ſame Source, all ſpringing from the fame 
Root; namely, from that jervilis Infirmitas, 
which St. Auſtin ſpeaks of, the miſtaking Signs 

for Things, and Figure for Verity. 
The Reformation, as is well known, com- 
menced in the X VIth Century, and then this 
high Subject came to be reconſidered, and to be 
ſet in a proper Light, upon the Foundation of 
| GW: Serif» 


$ Cyril. Hiereſol. Optatus, Chryſoftorm, Aubin, and Council of 
Conſtantinople. N a 
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40 The Sacramental Part 
Scripture and Antiquity. But Djtputes aroſe 


even among Proteſtants. For, tho' the later 


and gro//er Corruptions of the Latin Church 
were ſoon thrown off, with general Conſent, 
et ſome of the older and more refined Depra- 
vations of the Greeks, were not eaſily diſtin- 
guiſhed (in thoſe Infant - days of Criticiſm ) 
from what was truly ancient, but had made too 
deep an Impreſſion upon the Minds of many 
ſerious Perſons. The Nature of /ymbolical 
Grants, and conſtructional Conveyances was not 
ſo well conſider'd as might have been wiſh'd. 
Many underſtood not what eating could mean, 
unleſs it were conceived to be oral and literal: 
Neither could they ſuddenly bring their Minds 
to comprehend, how a Thing could be faid to 
be given and received at the Supper, without 
being literally, locally preſent in the Supper, in 
the very Tokens or Pledges of the Heavenly 
Things there made over to every faithful Com- 
municant. As if Livery and Seiſin might not be 
given and taken by proper Inſtruments: Or, as 
if a Ring, a Book, a Crofier, or other Tokens of 
Inveſtiture might not convey Lands, Honours, 
Dignities, without being inwardly enrichd 


with, h or outwardly converted into the very 


Things 


b See Review, p. 199, 200. Sicut ſigillum principis vere eſt 
non otioſum, ſed eficax, nulla tamen fibi indita virtute, ſed 
Autboritate duntaxat Principis quaſi comitante : Sic Sacramenta, 
quæ in Signis & Signaculis eſſe negare nullus poteſt,etit- 
nulla in rebus externis v7 indita agant in Animas Hominum, aut 
in Gratiam quz in iis quæritur, tamen non deſinunt eſſe inſtru- 
menta eficacia, tanquam cuhHν x) opexpidvs, Cbemier, Tom. 


Iv. P. 57. 
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Things themſelves which they ſo convey. For, 
as any Perſon becomes legally veſted in an E- 
ſtate by the delivering and receiving of Deeds, 
tho' he does not literally take the Lands and Te- 
nements in his Hands, nor graſp them in his 
Arms: So may a Perſon, in Conſtruction. of 
Divine Law, be veſted in, or poſſeſs d of the 
Lord's Body and Blood, and whatever depends 
thereupon, without literally receiving the ſame 
into his Mouth. The Notion is a very plain 
and eaſy Notion, that one might juſtly wonder 


| how it came to paſs that even Divines of good 


Note ſhould not hit upon it at firſt ; or if they, 
did, ſhould light it. i 

Our Divines, as Cranmer, Tewel, Hooker, 
&o. (to do them Juſtice) underſtood this Mat- 
ter perfectly well. Neither do I know of any 
conſiderable Perſon amongſt our early Reform- 
ers, who miſs'd the right Thought: unleſs per- 
haps we may except the great Biſhop Poynet in 
his Exile at Straſburg, where he died A. D. 


I 556, 


i Tt is eta to obſerve, how from the Time of Paſchaſie | 


1 Radbert, of the IXth Century, down to the XVIth, almoſt 


the whole Latin Church were impoſed upon themſelves, or im- 


poſed upon others, by confounding two very diſtinct Propoſiti- 
ons with each other, as if they were the ſame. They ſaw plain- 
ly, both in Scripture and Fathers, that zhe natural Body of Chriff 
7s the thing ſignified, and received by the Faithful in the Euchariſt x 
That is to ſay, received with the Elements, ſpiritually received. 
Had they reſted there, all had been right. But by flipping a /a//e 
Conſequence, or falſe Comment, upon true Premiſes, they inad - 
vertently changed that /auzd Propoſition into this very unſound 
one: That the Elements are that very natural Body, locally pre- 
ſent, and orally received by every Communicant. hey had loſt 
the Idea of a /ymbolical and canſtructional Reception; which re- 
quires neither /oca/ Preſence, nor corporal Contact. 


6 _ —— ——̃ ͤ ＋— IF 
ne 


„ 
3 
1 
5 
4 
9 
3 
238 
4 
* 
W 
* 
155 
1 
1 
FT. 
EY 
1 
15 
F 
©: 


— — — — « —— 4 hs 

8 . 

N Rae 

| ' ot Lt, TR 
* — „ 


— — — P6654 — = 
——————— — —  ——— — 2 


** 
— Te 8 N 
N „N reer 


N 
Mn. N 


* Leere * WT Koch 
3 4 PRE” 5 fs A 4 — * 


n . 


42 The Sacramental Part 

. 1556, He drew up his Diallacticon abroad, 
with a truly pious, and pacifick Deſign, ho- 
ping to contribute ſomething towards healing 
the then reigning Difterences between Luther- 
ans and Caloinh, upon the Subject of the Eu- 
chariſt. The Treatiſe was nat publiſhed till af- 

ter his Death k: A ſhort Preface was prefixed to 
it, by the Editor, ſuppoſed to be Sturmius.! I 
ſhall give a brief Account of the Author's 
main Principles, uſing the Ocfavo Edition of 
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| 1570. | 
1 fle was a religious Admirer of the ancient 
| Fathers: But as their Works were not at that 
'' Time critically diſtinguiſhed, he was often miſ- 
| | led, even in the main Lines of his Hypotheſis, 
|: by ſpurious Pieces, or Paſſages ; quoting ſeveral 
al; material Things under the admired Names of 
IH Cyprian, Ambroſe, and Auſtin, which belong- 
144 ed not to them, but were ſame of them as late 
6405 as the XIIth Century. Many Paſſages of Au- 
iin and others ſtand only on the Credit of Gra- 


4 tian, an Author of the XIth or XIIth Century : 
14 And it is known that the Piece de Cæna, aſcri- 
11 bed to Cyprian, belongs to Arnoldus, who wrote 
1 about A. D. 1140. Under theſe Diſadvanta- 
1111 ; | 
4 8 
0 1 k Diallacticon viri boni & literati, de veritate, natura, atque 
10 ſubſtantia corporis & ſanguinis Chriſti in Euchariſtia. 

0 1557. Firſt Edition. Strasburg. 


2 —— — - 
0-5 ae oe nes ISS 


1573. Second Edition. Geneva. At the End of Beza's O- 


. puſcula. | 
I 1576. Third Edition. At the End of Harcbius. 
. 1688. Fourth Edition. London. By Dr. Pelling. IX 
0 See the French Supplement to Bayle's Dictionary, in the Ax- 
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of the Eucharif explained. 43 


ges, it is the leſs to be wondred at, if the excel- 
lent Author did not every where hit that ancient 
Truth, which he ſincerely ſought for. 

1. In the firſt Place, he appears to carry the 
Notion of inberent Virtues, or Graces, as lodg- 
ed in the Elements themſelves, much too far m. 
And he ſeems to make the Conjunction of 
Grace and Element abſolute, and phyſical.» By 
which Means, he found himſelf at length in- 
volved in inſuperable Perplexities upon thePoint 
of Adoration of the Elements, e and the Com- 
munion of the unworthy e : Tho' he endeavour- 
ed to get off from Both, as handſomly as the 
Thing would bear. Our other more cautious 
Divines of that Time, as Cranmer and Jewel, 
had no Concern with thoſe Perplewities, any 
more than the ancient Fathers had: For, they 
avoided the main Principle, from which thoſe 

| Diffi- 


m Vim vitæ ſignis externis inditam, p. 53. Virtutem [veri 


2 vitalem conjunctam habet, 79. Virtus ipfius corporis 


efficax & vivifica__cum pane & vino conjungitur, 83. Intus 

abditam & latentem naturalem ejuſdam corporis proprietatem, 

hoc eſt, vivificam virtutem, ſecum trahar, 83. Virtutem veri 

corporis ſpiritualem habet, 88. Virtus autem interna, quz vi 

divini verbi accedit, 118. Virtute Benedictionis myſtice vim 
inſitam, 119. | | 


„Si gratiam & -virtutem ver! corporis cam pane & vino con- 
jungi credamus, nim ium Elementis tribuere videbimur, 107. Di- 
vina virtus abeſſe a ſigno non poteſt, qua Sacramentum eſt, 113. 
Sacramenta quam diu Sacramenta ſint, ſuam retinere virtutem, 
nec ab ea poſſe ſeparari, 114. 5 | 3 


0 P. 107, Ke. 
e P. 112. 
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44 The Sacramental Part 
Difficulties aroſe; yea and flatly contradicted 
it.“ 

2. The very worthy Author appears not to 


have guarded ſufficiently againſt the Notion of 
ro true Bodies of Chriſt, natural above, and 


ſpiritual below in the Euchariſt: Which is what 


the mild and moderate Caſſander, very tenderly, 
charged him with; intimating, that he had put 
the Diſtinction wrong between Body and Body 
(as if there were two true Bodies) inſtead of 


diſtinguiſhing between the d:ferent manner of 


exhibiting or receiving one and the ſame natural 


Body.” And ſo far Cafſander judged very right- 


ly, 


q See Cranmer's Preface, cited in Review, p. 252. and com- 
pare Review, p. 127, 388. Biſhop Fee! writes thus: We 
«« are taught, not to ſeek that Grace in the Sign, but to aſſure 
* ourſelves by receiving the Sign, that it is given us by the 
% Thing fignif ed. t is not the Creature of Bread or Wa- 
« ter, but the Saul of Man that receiveth the Grace of God. 
* 'Theſe corruptible Creatures need it not: We have need of 
“ God's Grace. But this is a Phraſe of Speech. For, the 
« Power of God, the Grace of God, the Preſence of the Tri- 
« nity, the Holy Ghoft, the Gift of God, are not in the Va- 


« Fer, but in Us: And we were not made becauſe of the Sacra- 


% ments; but the Sacraments were made for our ſake.” Fewe/s 
T reatiſe of the Sacraments, p. 263. fol. ed. Compare Def. of 
Apol. p. 208, 238. | 


r Quz de duplici Chriſti corpore (Bertramum ſecutus) erudite 
diſſerit, facile Aliquos offendat, quibus ex verbis Chriſti perſua- 
ſum eſt, & quidem were, non aliud corpus in Sacramento Fideli- 
bus dari, quam quod à Chriſto pro Fidelium Salute in mortem. 
traditum fuit. Quamvis autem hic diſtinctione aliqua opus fit, 
malim tamen illam ad modum præſentiæ & exhibitionis quam ad 
ipſam rem ſubjectam, hoc eſt, Corpus Chrifti, adhiberi. Com- 
modius itaque, & ad docendum accommodatiùs, & Chrifti Inſti- 
tuto convenientiùs, & ad conciliationem aptiùs dict videtur, ip- 
ſum Chriſti corpus pro nobis traditum, etiam in Euchariſtia Fide- 


libus tradi; adhibita Auguſtini diſtinctioge: . Ipſum 
: , * $8 | 
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of the Euchariſt explained. 45 
ly, and conformably to the Ancients: only, 
as he choſe to diſtinguiſh between a v/ible and 
inviſible Manner, he ſhould rather have expreſ- 
ſed it in the Terms of /teral and fpiritual; 
which is the true Diſtinction. | 

Biſhop Co/n,* ſpeaking of Biſhop Poynet, re- 
preſents him (if there be not ſome Error of the 
_ Preſs) as making that very Diſtinction, which 
Caſſander wiſh'd he had made, or which he ſug- 
geſted, by Way of Correction, as preferable to 
 FPoynet's. I ſay, Biſhop Con repreſents Poynet as 

doing the very Thing which Caſſander required, 
and moſtly in Caſſanders own Words, without 
naming him. Yet it is plain enough, that 
that Diſtinction which Cn aſcribes to Poynet, 
was not his, but Caſſander s: Wherefore I ſuſ- 
pect ſome Error of the Preſs, or of the Editor 
(as might eaſily happen in a poſthumous Piece) 
and that Coin really wrote malim, not maluit, 
making Caſſander's Cenſure his own. But of 
this let the conſiderate Readers of Both judge, 
as they ſee Cauſe. Certain however it is, that 
| Biſhop 


«© & non ipſum; ipſum inviſibiliter, & non ipſum viſibiliter, 
© Ke. Caſſander, Epiſt. p. 1084. Conf. River. Animadv. ad 


Conſult. p. 30. Apologet. p. 102. Grotii opp. Tom. iii. 621, 


643, 660, 668. 


Licet diſcrimen ipſe cum Patribus agnoſcat inter Corpus Chri- 
ti formam humani corporis aaturalem habens, & quod in Sacra- 
mento eſt corpus myſticum, maluit tamen diſcrimen illud ad mo- 
dum præ ſentiæ & exhibitionis, quam ad ipſam rem ſubjetam, 
Hoc eſt, Chriſti corpus verum, accommodari; quum certiſſimum 
fit, non aliud corpus in Sacramento Fidelibus dari nifi quod à 
Chriſto pro Fidelium ſalute in mortem traditum fuit. Cofis. 
Hiſtar. Tranſubſt. p. 10. | 
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46 The Sacrumental Part 


| Biſhop Con (with all our other learned and 
judicious Divines) was zealous againſt the Noti- 


on of two true Bodies of Chriſt, and very ſtrong- 
ly aſſerted, yea and often inculcated, in that 
ſmall Treatiſe, where he had not much Room 
to ſpare, that the natural Body is the Thing g- 
niſied, the Thing ſpiritually given and 7e- 
ceived by the Faithful in the Fuchariſt. He 


was well aware, how much depended up- 


on that momentous Principle; as well be- 
cauſe it was the /afe, the only Clue to lead 


ferious Chriſtians through all the Labyrinths 
of contending Parties, as alſo becauſe it 
was fixing the Oeconomy of Man's Salvation 
upon its true and firm Baſis, which is this: 
That in the Sacraments we are made and continued 
Members of Chrift's Body, of his Fleſh, and of 
his Bones.* Our Union with the Deity reſts en- 
tirely in our myſtical Union with our Lord's Hu- 


 manity, which is perſonally united with his di- 


vine Nature, which is eſſentially united with- 
God the Father, the Head and Fountain of all. 

So ſtands the Occonomy ; which ſhews the 
high Importance of the Principle before men- 
BA And it is well that Romaniſis, and Lu- 
therans, and Greeks alſo, even the whole Eaſt 
and Weſt, have preſerved it, and yet preſerve it: 
Though ſome of them have miſerably corrupt- 


ed it by the Mood, Hay, and Stubble which 


they have Suit upon it; namely, by a hal 
Preſence, a literal Exhibition, and an oral 
Mandu- 


 Ephe/. v. 30. 
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Manducation, with other the like zove/ Addi- 
tions, or Defalcations. But ] return. wm 

Twenty Years after Poynet, a very learned. 
Phyfician, a German, building upon the fame 
Principles, and being much more ſanguine and 
ſelf-confident, purſued it to far greater Lengths, 
in two ſeveral Treatiſes, u bearing different run- 
ning Titles His Name was Harchims, It 
was a vaſt Undertaking for that Time. He 
ſet himſelf at orice to oppoſe Romanifts, Lu- 
 therans, and Calviniſts, (Three Sects, as he called 
them y) condemning them all as guilty of great” 
Errors in the Article of the Euchariſt, and pro- 
poſing a Fourth Syſtem, wherein they ſhould 
all unite, He boaſted highly of the Fathers, 
as full and clear on his Side = : He filled his two 
Books with Quotations of that Kind: Some 
genuine and ſome ſpurious, ſome ancient and 
ſome 
De Eucbariſtiæ Myſterio, dignitate, & uſu: Ex unanimi 
primitive Ecclefiz conſenſu, ad omnium eorum qui Chriſti no- 
men profitentur, ſedandas controverſias. Libri Tres. 4to. = 
doco Harchio, Montenſe medico, Autore. Wormatie. 1573. 
Ort hodoxorum Patrum Fides de Eachariſtia & Sacrificts 
univerſali Eccleſit: Ad Pontificiorum & Evangelicorum cog- 


noſcendas, dirimendaſque controverſias, pro Chriſti Gloria, & 


Ecclefiarum Pace. Per Fodocum Harchium, Montenſem medi- 
cum. A. D. 1576. 8vo. 3 


* The running Title of the firſt: Concordia da Cæna. 
The running Title of the Second: Patrum conſenſus de Eu. 
chariſtia. he; | _ 
N. B. Hoſpinian lays, this laſt was printed A. D. 1577. He- 
ſpin. Hiſtor. Sacram. Part ii. p. 354. Which may be true: For, 
I take the Date 1576, not from the 'Title-page, (which has no 
Date) but fram the End of the Preface, written in 1576, 


Y Harch. Patr. Conſenſ. p. 183, 230. 
E Harch, Patr, Conſenſ. p. 77, 127, 129, 270, 278. 
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48 The Sacramental Part 


ſome middle-aged, ſome Greet and ſome Latin; 
many of them m/con/trued, more miſapplied, 
but all made to ſerve the Sy/em a which he had 


before formed in his Mind. As the Attempt 
was conſiderable in its Way, and commenda- 


ble for its good Meaning ; and as it may be of 
Uſe to know what the Syſlen was, and how 
recei ved, and how confuted (for confuted it was 
by a very able Hand) I ſhall here take the 
Pains to draw out the chief Lines of it, and 
next to exhibit a brief Summary of the Anſwer 


then made to it. 


1. He pleads much for an Irvocation of the 


Holy Ghoſt in the Communion- Offices b; and 


he r often of ſome Hlapſe either of the Se- 


cond or Third Perſon upon the Elements, or elſe 


of ſome Virtue of Life, ſome ſpiritual and eter- 
nal Gift, ſent down from above, upon the con- 


ſecrated Bread and Wine. 
2. He 


2 A brief Summary of his Syſem, in his own Words, is as 
here follows. | | FO 

Panis Euchariſtiz eſt corpus quoddam ſanctum, conſecratione 
Sacerdotum factum divinum; exiftens veluti Imago, Repreſenta- 
ie, ſen Sacramentum proprii & animati corporis CHriſti quod in 
Cælo eſt ; impletum a Chriſto /piritz ſanto & verbs: ut offera- 
tur (myſticè) deo Patri, per miniſterium Sacerdotum; deinde ut 


ſumat ur ab omnibus Fidelibu?, c. — in Fide & Chari- 


tate, ore & corde, ad Remiſſionem peccatorum in ſem 
Reſurrectionis & vitæ æternæ, ſimul & ad memoriam paſſionis 
Chriſti, c. Hæe definitio vera eſt & Catholica, & a nobis in 
hoc Libro probanda. Harch. Patr. conſenſ. p. 93. Conf. p. 68, 


79. 

A Harch. Patr. Conſenſ. p. 25, 96, 98, 100. Concord. p. 
146. | 
© Harch. Concord. p. 14, 45, 49, 79, 92+ Patr. Conſenſ. 
p- 56, 115, 151, 157, 168, | W 
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2. He aſſerts a ſpiritual and maryelous 
Change thereby made in the Elements, but 
not deſtroying either their Subſtance, or their 


Figure: A change of Qualities, and a Mello. 
ration, as it were, of the Subſtance it elf, 


by the powerful Operation of the Holy Ghoſt, | 


and the ſupervening of the Logos<: On ac- 


count of which Change, he talks frequently 


of the Elements as paſſing into the Virtue of 
Chriſt's Body and Blood a. Sometimes He 


calls it paſſing into the Fleſb of Chriſt, or 


Subſtance of his Body : But then He interprets 
it to mean, not the perſonal Body or Sub- 
' ſtance, but Another very like it, or near akin 


to it in Virtue; which He den a Spi- 


ritual Body, to diſtinguiſh it from the natu- 
ral and perſonal Body. 

He makes This pretended Spiritual Bo- 
ay ſometimes, the Body of the Divine Spi. 
rit, meaning Chriſt's own Divine Hypoſta- 
Mrs ſometimes, the Body of the Ford and 

Spirit together s; and ſometimes of the divine 
Eſſence, or whole Trinity b. 

4. But as He could not admit of a per ſonal 

Union between the Deity and the Bread-Body, 


© Harch, Concord. p, 30, &c. 75, $2, 83, 86, 146, 

Patr. Conſenſ. 54, 69, 100, 157, 185. 

4 Harch, Concord. p. 32, 35» 39, 45, 47, 53, 74, 29, 105. 

© 1b. idem 33, 35, 39, 48, 53, 74, 105. Patr. Conſenſ p. 69. 

f 76. idem 15, 16. Patr. Conſenſ. 28, 42, 47, 69. 

E 16. Patr. Conſenſ. 29, 42, 46,48, $3, 69, 98, 114, 128, 180, 

u Harch. Concord. 31, 48, 70, 74 Parr. Conſenſ. 91. 167, 
172, 182, 183. 
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5o The Sacramental Part 
without calling it Chriſt, and Lord, and God, 


He was content to call it a Ce but a 
moſt noble Creature; an Image of the natural 
Body, but not full and adequate ; extremely 
like it in Power and Energy, but not perfectly 
equal *: A frue, and holy, and divine, but in- 
| animate Figure; while full of the Word, and 
of the Spirit, and of Grace, and of Life.. 
5. He ſuppoſed two true Bodies of Chriſt ; 
one in Heaven above, another in the Eucha- 
riſt below : One natural, and eaten by Con- 
templation and Faith, at all Times; the other 
Spiritual, and eaten in the Euchariſt, both 
with Mind and with Mouth m. He conceived 
them to be ſo nearly the ſame Thing, that 
they might be reckoned as one Fleſh, but yet 
conſidering that there was ſome inequality, 
He rather choſe to make them Two®, 
6. He maintain'd an Infuſion of the divine 
Eſſence , or of Chriſte, or of ſome Virtue 
of Chriſt's Fleſh *, into the Elements: An 
Inbabitation * alſo, and Unionf, and Mixture 
with the fame, 
i Hlarch. Concord. 36, 37, 38, 75, 76, 82 83. 
k 7. idem 36, 38, 5 3, 54, 65, 94, 95. Patr. Conſenſ. 68, 79, 
1, 117. 250. 

. » 76. Patr. Conſenſ. 68, 76, 85, 9o, 91, 92, 93,112, 131, boys 

m 76, Concord. 27, 55, 70. 81. 

n 716, Patr. Conf. p. 215. 216. 

* 16, Concord. 31, 48, 70, 74. Patr. Conf. 74, 5 8 

p16. idem 28. 31, 39, 48. Patr. Conf. 74, 77, 225. 

q 16. Patr. Conf. 128, 182, 209, 215. 

. r 15. Concord. 56, 57, 63, 68, 74. Patr. Cop ſenf. 30 or. 
1 15. idem 15.57, 71. Parr. Conf. 46,48. 50, 5 8.68, 70,7 1,91, 121. 
ut * 16. Patr, Conſ. 28, 126, 131, 134, 181, 193, 204. 
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7. He once ſuppoſed that the Spiritual Body 
in the Euchariſt is not ſo fully or perfectly 
Chriſt's Body, as every. good Chriſtian is a: 
But He appears to have changed his Mind 
after watds, upoi a Suppoſal that the Fulneſs 
of the Godbead reſides in the Elements, and 
not ordinarily in 200d Men *, 

8. He fuppoſed the Spiritual Body to be 
the vitarious 8 uhſtitute of the natural; not 
equal 1 in Power or Virtue, but approximate®. 

The Spiritual Body, not being hypo/tatr- 
rally united with the D#ivinity®, has no Title 
in his Scheme (as He ſuppoſed) to formal A. 
adoration; but muſt be reverenced only, of 
highly venerated a. 

10. He ſuppoſed the Elements to contain 
within them the Gaze of Chriſt's Body, the 

Nature of the Word and Spirit, and the efſen- 
tial Powers of Chriſt's Body, in a permanent 
Way, abiding as long as the Elements may 
ſerve for Food e. 

„ imagined Brutes, upon devouring 
the Elements, to devour Them only: But un- 
worthy Communicants are ſuppoſed to receive 
the Deity beſides, but as a Judge and an A. 


u Harch. Concord. p. 25, 48, 60, — 
1. Patr. Conſenf. p. 91. 154. : 
b 5. idem 85, 112, 173. 1735 176. 
1 6 Concord. 37» 63, 68, 86, 87, 105. Patr. Coal 54, 91, 
126, 1 7 
c 4 6. iden 59. 60, 106. Patr, Coul. 52. 53. 54, 65, 130, 2133 
- 17, 202 . 

, . idem p. 89. Parr, Conſ. 64, 83, 102, 175, 209, 213, 228. 
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52 The Sacramental Part 
venger; as a Burning-coal, or a conſuming 


Fire, not to ſave, but to deſtroy them. 
12. He maintain d an oral Manducation 
(as of Courſe He muſt) of the eternal Word, 
of the divine Subſtance, and of | eſſential 
Grace a. 
13, As to the Sacrifice, He was reaſonably 
modeſt and cautious in his firſt Piece, He 
laſh'd the Romaniſts on that Head, all the 
Way, and blamed ſome Proteſtants, but with 
Tenderneſs*, not denying them, or others 
their juſt Commendations f, He ſpeaks hand- 
ſomly of the firſt Engliſb Liturgy, as coming 
very near to the Primitive, and particularly 
admires their Form of Conſecration, beſeech- 
ing God to ſanctify the Gifts with his Holy 
Spirit and Words, He inſiſted much upon 
Self-/acrifice, and the Sacrifice of Als, and 
and the Memorial of our Lord's Paſſion h. b He 
expreſs d ſome Contempt of a Bread-Sacrifice, 


a Sacrifice of Signs and Shadows, Had he 


© Harch, Concord. 41, 56, 71, 72, 87, 88. Patr. Conſ. 61, 
139, 140, 141, 175, 212, 
16. id. p. 15. Patr. Conf. 28, 93, 138, 151, 154, 174,201,212. 
Ne quis putet in poſterum in Cœna Domini nullum eſſe Sa-: 
crificium : Quod ab Evangelicis aliquot doleo nimis impudenter 
negatum, aut omiſſum, neque in Catechiſmis explicatum. Harch, 
Concord. p. 132. 
Legite, O Pontificii, Liturgiam Juſiui, & putabitis inſtitutam 
fuiſſe a Calvino. Legite & eam quæ fertur Jacobi, & quid, 
precor, differt ab ea quam inſtituit Lathetus. Ibid. p. 132. 
s Harch. Concord p. 145, 146. 
* Þ 16. idem 52, 120, 131, 132, 133, 138, 139, 143, 147, 148, 
158, 161, 167, 168, 171, 1765. 
1 16, idem p. 120, 139, 143, 147, 155, 157, 158, 
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faid, Signs and Shadows of a Sacrifice, rather 
than Sacrifice of Signs, He had ſaid better. 


However, He obſerved, that a Sacrifice of 


Bread and Wine is never mentioned in Scrip- 
ture, no'nor in the Fathers; except in ſuch 


a qualified Senſe as Treneus ſpeaks of *, He 


had a particular Fancy, that the Elena 


ſhould firſt be made Food of, and then ſacri- 
ficed from wilhin: For, ſo He hoped to avoid 


all extrinfick Sacrifice (condemn d by Scrip- 


ture) and to account the better for the Order 
of the Words of Inſtitution l. Beſides, it 
would ſuit the more aptly with another Fancy 
of his, viz. That tho' the Elements were the 


Body of the Logos before Manducation, yet they 
were not the Body of Chriſt, Cod. mas, till ea- 


* and converted into human Fleſh". 

In his ſecond Treatiſe, He alter'd his 
Now of the Sacrifice more Ways than one: 
Whether diſguſted with the Proteſtants for 
{lighting his kind Offices, or whether farther 
inſtructed, it is certain, that He came much 
nearer to the popiſh Sacrifice, and brought ſe- 
verer Charges, than before, both againſt Lu- 


: therans and Calviniſts as caſting off the vi- 


k De panis & vini Hoſtia nuſquam leges in Scripturis, imo ne- 
ue in Patribus; niſi ea ratione offeramus panem 8c ejuſmodi 


vifibilia, quæ Jrenaus vocat Creaturas, ut non appareamus in con- 


ſpectu Dei aut vacui aut ingrati. Harch. Concord. p. 171. 
Harch. Concord. p. 171, 174, 175. 
m Etiamſi Panis Euchariſtiæ {it virtute caro Chriſti, & realiter 


Corpus verbi ante Manducationem, tamen ut fiat act vera caro, 


debet prius manducari, & nutritionis lege in Carnis formam con- 
verti. Harch. Concours” p. 80. 
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ſible Sacrifice of the Church ». He forgot his 
former Speculations about the Sacrifice follow- 


i y ing the Manducation; for now He made it go 
Wl before e. And whereas formerly He had diſ- 
109 own'd any propitiatory Sacrifice ?, content 
10 with Gratulatory, after the Proteſtant way, 
11 He now made it properly propitiatory, in- 
q [| venting a Colour for it, viz. That Chrif 
li Himſelf conſecrates by the Miniſter, fills the 


. þ i Elements with the Logos and Spirit, is pre- 
19 ſent with them, and offer d by Himſelf in them 
3:48 22 with them EE, 

. As to our Lord's own Sacrifice in the 
tp Euchariſt, He ſuppoſed him'to have 
offered up That Spiritual Body there made, 
that compound Body of Spirit and Element : 
Or elſe perhaps He offered up his own natural 

Body to the Father, as it were in Effigie, un- 
der the Symbols of Bread and Wine. 
14 16. His Conſtruction of the Words of In- 
4 ſtitution may be worth the noting as a Parti- 
1 cularity. He interprets the Words, This is 
„ my Body given for you, as if our Lord had 
| | * Harch. Patr. Conſenſ. 38, 39, 40, 234, 2 70 b. 281, 282 255. 
I Jb. idem Conſenſ. 79, 274, 275. | ; 
l P 16. Concord. p. 132, 143, 101. 
81208 Ib. idem 240, 263. In hoc pane ræſens, & oblatus, p. 264. 
Hoftia offertur, & grata eſt patri, & ſimul propitiatoria: ſo ex 
ſe, ſed oblata per Chriſtum, p. 300. 
r  Chriſtus in pane & vino accipiens, ut homo, a Patre corpus 
& ſanguinem, verbi ſcilicet æterni & Spiritus, obtulit illa eadem 
Deo Patri ad Gratiarum Actionem, agnoſcens Beneficium: Vel 
in pane & vino obtulit, tanquam in Symbolis, corpus ſuum pro- 
prium, 2 die e e Harch. Patr. Conſenſ. p. 


| if NOR 274. 77 „„ : « 
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| aid; „This is my Spiritual Body, given 
« ne by my Father, for your Conſolation and 
«« Conſervation . A Conſtruction ſcarce 
tolerable, if there had not been worſe invent 
ed for the ſame Words, to ſerve the like 
Purpoſes. 

I beg pardon, if I have been tedious in 
recounting the Rovings of That learned Gentle- 
man ; which may have their Uſe, and which 
were not ſo much owing to the Weakneſs 
of the Writer (for I much queſtion whether 
any one elſe could have performed better in 
that way) as to the Weakneſs of the Principle 
which He had the Misfortune to fet out with. 
| Whoever elſe ſhould take in hand to enrich 
the Elements, either with what belongs to us, 
or with what belongs to God only, could not 
reaſonably expect to ſucceed any better than 
that ingenious Writer did. He is to be com- 
mended, however, for adhering to the Sacrifice 
of the Croſs *, and for allowing that the Faith- 
ful partake of Chriſt's Body extra Canam *, 
and that the ancient Patriarchs feaſted upon 
the ſame ſiritual Food that we do now*, 
In other Points where He judged ill, He ap» 
pears to have intended well: For, He certain- 


f Accipite hoc meum Corpus, Divini mei Spiritus, quod mibi 
datur pro vobis 4 Patre meo, ad veſtram conſolationem, juſtifi- 
cationem, vivificationem, confervationem.- Harch, Patr, Conf, 
p. 28. conf. p. 29. : 

t Harch. Concord p. 133. 

u 16. idem p. 31, 80, 82, 91. Patr. Conf. 142, 228, 229, 

. Fatr. conſenſ. P. 200, 201, 202. 
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ly had a warm Zeal for God, loved Religion 
(or what He eſteemed ſuch) and had Firmneſs 
enough to ſubmit: to a kind of voluntary 
Exile for it; as He has left upon record”, 
What the Proteſtants, in general, thought 
of his Fir Performance, and how coldly 
they received his reconciling Scheme *, He 
has Himſelf declared in his Preface to the 
Second. They were offended, it ſeems, with 


Him, for miſtaking his Talents, and meddling 


out of his Sphere: They approved not of his 
interpoſing, without Judgment, in Theologi- 
cal Debates, and admoniſhed Him to return 
to the Buſineſs of his own Profeſſion. The 
Romaniſts were either ſilent, or more favour- 
able in their Cenſures, ſo far as appears: And 
He was ſuſpected, by ſome of the Lutheran 
Way, to incline more to the Popiſb than to the 
Proteſtant Intereits*, He was very impatient 

| | for 


Y Harch. Concord. in Dedicatione. Mention alſo is made of a 

Piece of his, printed in 1573, with this Title: De cauſis Here- 
Js, froque ejus exilio, & concordia controverſiarum in Religione, Hes 
reticorum, Pontificiorum, & pœnitentium, oratio ad Deum Patrem. 
Geſner Epit. p. 515. This I have at ſecond Hand, from Mr. 
Ba;le, in the French Supplement to his Diätionary, in the Article. 
Harchius. 
x Conabar diſſentientes inter ſe Evangelicos appellatos (Lu the- 
ranos inquam) & Calviniſtas, five Zuinglianos, conciliare. —— 
Sed tantum abeſt ut ex meis Laboribus ullam reportarem Gra- 
tiam, ut ambobus in ſua opinione licet diſſimillima hærentibus, 
ambo me veluti riſui & contemptui habentes, ad Medica meæ 
Profeſſionis harenam indignabundi relegarint. Harch. Patr. Con- 
ſenſ. in præfat. 

Quomodo Poytificiz me exceperint, vix poſſum conjecturis 
aſſequi, contra ques tamen potiſſimum omnia Argumentorum 
meorum tela dirigebantur, ===Verum quomodocunque in ea re 

| | meum 
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for ſome Anſwer, thinking it a Tribute of 
Reſpect due to Himſelf, or to the Subject: 
But He lived not to ſee any. Bega was pre- 
paring one b, which appeared, at length, in 
the Year 1580, ſome Time after Herchins's 
Deceaſe. Beza had been dilatory in That 
Matter, under a ſerious Perſuaſion that ſuch 
remote and fanciful Speculations might beſt 
be left to die of themſelves. But being at 
laſt over- ruled by Friends, He ſubmitted to 
undertake the Work; as He tells us Him- 
ſelf e. He complains frequently of the Au- 
thor's laboured O4/curity, and of the Diffi- 
culty of aſcertaining his true and full mean- 
ing l. But to prevent * Suſpicion of un- 
fairneſs, and to enable the Readers to judge for 
Themſelves, He collected a competent Num- 
ber of Paſſages out of Harchius's firſt Treatiſe, 
and prefix'd them to his own, filling more 
than forty Pages with them. f 

After theſe Preliminaries, He fell directly 
upon the leading Error of the whole Syſtem: 
Which was' the making the Elements Re- 


ceptacles either of the eternal Word, or Spirit, 


or of ſome divine Power, or Grace, ſuppoſed 


mecum ſentiant aut diſſentiant Ponzificii, relatione tamen poſtmo- 
dum accepi, me potius Pontificium quem Evangelicum, ab Evan- 
gelicis aliquot eſſe judicatum. Harch. ibid. 

» De cœna domini, adverſus Fodoci Harchii Montenſis dogmata, 
Theodori Bexæ Reſponſio Geneve 15 80. Pages 8˙ 160. Reprinted 
in Folio, among the Tractatus Theologici (2 Volumes) A. D. 1 582, 
Geneve. From p.148, to p. 786. | 
© Beza contr. Harch. p.4. 8d Edit. Alias, p. 148. Fol. Edit. 

1 Bid. p. 5, 49, 00, 147, 148. Edit. 1, 


to 
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to be infuſed into them, inherent in them, 
matrinfick to them, and permanent with them. 
He calls it a moſt grievous Error, full of 
Impietye: A Notion altogether unſeriptural, . 
and abſurd * ; yea, and wilder than either Con- 


ſubſtantiation, or Tranſubſtantiation, which it 


aimed to correct :. He proceeds to confute it 
at large, in a ſtrong, maſterly way, worthy 
of his great Abilities. I ſhall endeavour to 
give you a Taſte of his Performance, in a few 
Particulars ; tho' it muſt be a great Diſadvan- 
tage to it, to appear as it were in Miniature, 
when the whole is ſo cloſe, and conciſe ; But 
is is neceſſary, in a manner, to give ſome kind 
of ſummary View of it. 

1. He obſerves, that the Syſtem propoſed, 
under colour of magnifying the Signs one 
way, really leſſened and depreciated them 
another Way, as making them bare Memo- 
rials of what they ought ſpiritually to ex hi- 
bite, namely of the natural Body, being in that 
reſpect made mere Signs (as any Pifure might 
be b) rather then exhibitive Signs. And, tha 

- He 
\ ©Teterrimum, & plane cum manifeſta impietate conjundtuny . 
Errorem, p. 52. Nego igitur & pernego deiratem, aut vim ullam 
divinam in ipſa ſigna infundi: Et impium eſſe Hoc dogma rurſum 
dico, eo ſenſu quo loquitur & ſeribit Harchius; non quo locuti 
ſunt Patres, quorum ſententiam penitus e Beza p. 71. 

F Beza, p. 66. 

s Harchins magis etiam ineptam ſententiam tuetur: Qui ut 
corporis naturalis localem præſentiam excludat, deitatem ipſius 
verbi, ex carne aſſumpta in panem illapſam, velit intra ipſum 
panem habitare, adeoque ipſi re ipſa aniri, & permiſceri, p. 66, 67. 


n Docemus Sacramentorum ſignificationem, divinitus inſtitu- 


tam, neque nudam eſſe, qualis eſt 3 imaginum & aliorum 
a ejuſmodi 
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He. endeavoured, another way, to give more 
Honour to the Signs than really belong'd to 
them, yet He deſtroy'd the very Nature of 
Signs by doing it, and made quite another 
Thing of them, viz. Receptacles of the Di- 
vinity, pot exhibitive Signs or Symbols of the 
Humanity; Which, in Effect, was excluding 
the Thing fegnified out of the Sacrament, and 
ſeeking Salvation independently on Chriſt's Hu- 
manity k; thereby ſubverting the Oeconomy 
of Man's Redemption, which ſtands in our 
myſtical Union with the Human Nature of 


„„ 

2. Bega obſerves farther, at large, that it is 
manifeſtly wrong to interpret Body given for 
ou, and Blood ſhed, of any thing but the na- 

tural Body and Blood, fignified in the Eucha- 
riſt, and therein alſo myſtically or ſpiritually 
given and received w. 


ejuſmodi vulgarium ſignorum, ſed cum ipſa rerum ſignificatarum 
Prabitione conjunctam. Bexa, p. 50. 

Nimium profecto, parce & jejune de iſto ſignorum genere lo- 
quitur, cum ea ανZl a tantum vocat, qued etiam pretrs imagt- 
nibus convenit. Bexa, p. 5 1. 

i Quamvis enim poſtea plus etiam illis quam nos tribuere vi- 
deatur, nedum ut illa extenuet; ſi quis tamen rem totam pro- 
Pius inſpiciat, comperiet omnem ſignorum rationem ab ipſo abo- 
leri: Ut qui panem illum & vinum illud, non corporis illius pro 
nobis traditi, & ſanguinis illius pro nobis effuſi ſigna, ſed ipſius 
eſſentialis æterni Filii Dei conceptacula eſſe contendat. Bexa, p. 51. 

Neque enim nunc quærimus, plus an minus in his vel illis de- 
tur, ſed an idem detur, id eſt, illa ipſa Chriſti Humanitas. Si Hoc 
negatis, ergo extra Chriſti Humanitatem ſalutem quzritis. Bexa, 
p. 95. 

Vid. Beza, p. 96. 97, 123, &c. 

»® Bexa, p. 67, 68, 69, 70, 89, 90. 


we, © 8 Wee 3. Againſt 
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. Againſt inberent Graces, Virtues, Powers, 
&c. He pleads, that to ſuppoſe Pardon-giving, 
Grace-giving, Life-giving Powers to be 

lodged in the Elements, is transferring divine 
Powers from their proper Seat, where only 
they can re/ide, to Things altogether incapable 
of ſuſtaining them, or receiving them : In 
ſhort, it is communicating to inanimate Crea- 
tures the incommunicable Attributes, Proper- 
ties, or Powers of God n. 

He inforces his Plea, by obſerving, that 
it is attributing more to the Signs, than to the 
Word of God which makes them Signs, and of 
which as high Things are predicated in Scrip- 
ture, but without any Suppoſal of an inherent 
or intrinfick Power infuſed into, or lodged in 
the Sounds or Syllables *. 

. He inforces it ſtill further by obſerving, 
that it is attributing more to the inanimate 
Elements, than could be juſtly aſcribed to the 
Apoſtles or others who wrought Miracles; not 
by any inberent or intrinfick Powers 27 fuſed 
Wi. into them, but by the /o/e Power of God ex- 

10 trinſicł to them r. 

j n Spiritualia ac divina (cujuſmodi Incorporatio in Chriſtum, 
WH & in eodem collatum Juſtificationis, Sanfificationis, & tandem 
1 Gloriſicationis, ſeu vitæ æternæ donum) per alium, ut ullo modo 
14 efficientem cauſam, fi quis nobis tribui exiſtimet; aut rerum di- 
1 vinarum prorſus eſt imperitus, aut plane impius: ut qui] quod 
10 unius Dei eſt incommunicabiliter, tam proprium quam ip/a Deitas, 


. ad panem & vinum, res inanimatas, transferat, aut certe cum 
3 +: 3186 illis communicet. Bexa, p. 70, 71. Conf. 114, 115, 130, 
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6. He adds, that it is aſcribing more to the 


Bread and Wine, the Sacramental Body, than 


could be juſtly aſcribed even to our Lord's own 
natural Body conſidered in itſelf, or abſtracted 
from his Divinity, the only 1 6 Seat or 
Subject of ſuch Powers 3. He dwells upon 
this Topick, as well to guard it from Gavil 
and Miſ-conſtruction, as to imprint it the 
deeper on the Minds of his Readers, being in- 
deed ſingly ſufficient and unanſwerable, when 
rightly underſtood. For, if even a perſonal 
Union makes not the Humanity of Chriſt 
Life-giving in itſelf, or ſo as to become the 
proper Seat, or Subjekt of ſuch Powers r, much 
leſs can any ſuppoſed Union of the Logos, or 
of the Spirit with the Elements, make them 
the Subject or Seat of Lie- giving Powers * 
If it ſhould be pleaded, that a Healing Vi irtue 
went out of Chriſt's Body *, even That would. 
not reach the Caſe, were it really Fact; ſince 
Healing Virtues, and Grace-giving Powers 


are widely different. But the Texts ſay not 


1 Bexa, p. 77, 78, 79, 134. 


© AA THY nwoptro ,, Cwn, avin [ox] Cuoruic, Theod. 


Dial. p. 184. Caro Chriſti per /e vivifiea non eſt, ſed vivificandi 


vim a Spirits cui juncta eſt, id eſt, a Divinitate mutuatur. Al- 


Bertinus, p. 341. Conf. 758. 

N. B. The Man Chriſt (according to the Rule of communica- 
tio idiomatum, and after the perſonal way of ſpeaking) may be 
ſaid to be God, Life-giver, Sc. But as the Human Nature cannot 
be ſaid to be the Divine Nature, ſo neither can it be ſaid to be 


efficiently, or properly Life: giving. Much leſs can it be faid of 


the Elements, which are not ſo much as Hypoſiatically united, 
nor can claim any Benefit from the Rule of communicatio idio- 


matum, or from the Uſe of perſonal Phraſes. . 


| © Sce Mark v. 30, Luke vi. 19. viii. 46. 
that 
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62 The Sacramental Part 

that virtue went out of his Body, but out of 
Him, or from Him: Neither is it ſaid, that 
He felt in his Body, but that He knew in 
Himſelf; knew that a miraculous Operation 
age] had gone forth from Him; which 
was faid, to intimate that a miraculous Vir- 


tue, or Power, really reſided in Him, as 


God-man, but in no Man elfe u. 
I return to Bea. 

. He takes occaſion to expoſe the Do- 
Arine of an oral Manducation of Chriſt, or 
of the Spirit, as palpably abſurd x. 

8. He more particularly expoſes the No- 


tion of the unworthy's receiving the Res Sa- 


eramenti, the Grace of the Sacrament, and 
not with any Benefit, but to certain Dęſtruc- 
tion. A Contradictièn to all the Scripture- 
Phraſes in that Article, Phraſes of a kind and 


gracious Import, Words of Favour, and Bleſ- 
ſing and Comfort; and ſuch as will no more 


admit of a deftruftive Meaning, than Light, 
or Life, or Health, or Peace, or Immortality 
can admit of it?. Indeed, Chriſt is offered 
both to worthy and anworthy in the Holy 
Communion : And to the former; who re- 
cei ve Him, He is a Life-giver and Preſerver, 
while to the latter, who reject Him, He is a 
Judge and Avenger. Still Chriſt received i is 
always Health, and Life, and Bleſſing to the 


1 8 e opus a ſe patratum. Vid. Olearius ii in 
Matt. p. 275, 276. Woljius Cur. Crit. in loca. | 
* Beza, p. 86, ec. 100. | 


9 B8xa, p. 99, 100, 101, 102, 103. 
| : Res 
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Receiver:: And it is Chriſt rejected, not Chriſt 


received, who becomes to every unworthy 


Communicant both a Fudge and a Revenger *. 
This Reaſoning appears to be juſt, and ſolid 2 
And it is worth obſerving, that after the lateſt 
Refinements in this Article, by the _ of a 


Diſtinction between external and internaleatin 


of the ſame enrich d Body *, yet the Difficulty | 


remains as before, and cannot be evaded; For, 


unleſs the unworthy (who are the external 
Eaters) are ſuppoſed externally and orally to 
cat both the Bread and the Grace, they can- 


not be ſaid to eat the Body, which is ſuppoſed 


to mean, and to conſiſt of Both, and is not 
the enrichd Body, if either be wanting. All 
that can be made out, in that way, is, that 

the unworthy eat one Part of the pretended. 


z Omnes quidem manum & os affcrentes Symbola recipiunt, 
mens vero vera Fide non prædita rem Sacramenti repudiat : Ac 
proinde reus non fit talis quiſpiam indigne Sumpti Corporis & 
Sanguinis Domini, (niſi per Corpus & Sanguinem ipſa illorum 
5 metony mia Sacramentali intelligas) ſed Corporis & San- 
guinis Domini Contempti, & per incredulitatem repudiati. 
Uſque adeo conjuncta ſunt & connexa Vita & Caro Chriſti, quo- 
niam Caro Filii Dei eſt, ut neque Vitæ particeps eſſe quiſquam 
extra illius carnis, unici vinculi noſtræ cum vita colligationis, par- 
ticipationem poſſit, neque quiſquam illius eſſe particeps, five in 
Verbo, five in Sacramentis, qui ex ea non wivificerur: & qui 
contrarium ſtatuunt, Chriſtum dividant : de quibus quid ſtatu- 
endum fit, docet Spiritus Sanctus, 1 John iv. 3. 


Bea, ibid. P. 103. Conf. Bea contr. P appum, de Unione Hy- ' 


poſtatica, p. 138, 139, 140. 


2 Chriſtus igitur Ipſe, tum in verbo, tum in Sacramentis, eos 


quidem a quibus ſumitur, id eſt, Fideles, vivificat : Incredulos 
autem non receptus, ſed repudiatus judicat. Beza contr. Papp. p. 
140. | 

> See Unbloody Sacrifice, Part I. p. 208, 351356. 


Spiritual 


64 The Sacramental Part 
Spiritual Body, and not the other Part; they 


eat the gro Part, viz. the Bread, not the 
finer, vix. the Grace: Which, in other Words, 
is ſaying, that they eat not the Body; and 
therefore the Diſtinction ſo applied, deſtroys 
itſelf. The plain Truth is, that nothing but 
the Sign is externally eaten, and nothing but 
the Thing figmfied is eaten internally: There- 
fore to imagine an external, or an internal 
eating both of Sign and Thing, confounded in 
one, and called a Spiritual Body, is joining 
together incompatible Ideas. But I paſs on. 
9. Beza takes notice how Harchinus's Sy- 
ſtem might lay a Foundation for Bread Mor- 
ſhip, ſtronger and firmer than even the Popiſb 
one does, becauſe of the Union or Mixture of 
eſſential Divinity with the Elements, which it 
introduces, and reſts upon ©, He adds, that 
it would go near to deſtroy the Surſum Corda, 
the Lifting up of the Heart, ſo much, and 
14 ſo juſtly celebrated by the Ancients. For, if 
1 the Elements really contain ſuch immenſe 
11 Treaſures, what need have we to looꝶ up to the 
natural Body above? or what have we to do, 
11 but to /ook down to thoſe impanated Riches, 
11 to the Elements ennobled with all Graces and 


1 1 ; Virtues, and replemſh'd with That very Di- 
1 vinity which makes the Humanity fo conſide- 
1 rable d? 1 5 


ii 
| ! 1 © Beza, p. 146, 147. 
11 1 Beza, p. 147. 


10. When 


of the Eucharift explained, 65 


10. When Beza came to anſwer on the 


Head of Sacrifice, He appeared to be much 


concern'd at Harchius's unfair and ungene- 
rous Dealing, in reviving ſtale Accuſations a- 
gainſt Proteſtants, without ſo much as taking 
notice of the ſtrong and repeated Replies *. 


He avers ſolemnly, that the Reformed had 
been ſo far from diſcarding the Euchariſtical 


Sacrifice, that They only had moſt ſtrictly 
preſerved it, or rather, retrieved it, fixing it 
upon its true and ancient Bafis. Therefore 
He reſented Harchius's Miſreport, in this 
Article, as a grievous Calumny * upon the 
Proteſtant Name, fince the Proteſtants had 
not rejected all Sacrifice; no nor ſo much as a 
v ſible Sacrifice in the Euchariſt s. 

This was the Turn that Beza gave to that 
Matter; and it was the right Turn, made uſe 
of before by Bucer in 1546. For, Bucer was 
ſo far from ſubmitting to the injurious Charge 
of diſcarding The Sacrifice, that He retorted 
That very Charge, and juſtly, upon the Ac. 
cuſers themſelves : Not merely pleading, in 
behalf of the Proteſtants againſt the Roma- 
niſts, that We have. a Sacrifice as well as 
They, but that We only had kept it, and that 


© Beza, p. 152. | 


Cum totidem illa conftet a nobis diligenter fieri, Calumniaton 


in eo deprehendetur, quod Sacrificium a nobis ſublatum eſſe dicat. 
Bexa, p. 153. 

E Quo ſenſu veteres Cœnam Domini Sacrificium vocarint, aper- 
tiſſime liquet. Oſtendat autem Harchius ecquid tandem iſtorum 
in noſtris eccleſiis prætermittatur; & tune a nobis viſibile Sacriſi - 
cium abolitum eſſe clamitet. Beza, p. 158. 
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They had /oft it, or however had fo lamenta- 
bly depraved or ſmothered it, that what re- 
main'd of it was next to none b. This He 
| faid, and This He proved, beyond all reaſon- 
able Contradiction. 'Fhey muſt be very little 
acquainted with Thoſe two excellent Men, 
Bucer and Beza, who can ſufpe& that they 
admitted of no Sacrifice but mental or vocal 
only: For, They were firm and conſtant 
Friends to the Chriftian Sacrifice, rightly un- 
derftood; to external Sacrifice i; and that 


h Demonſtrabo hæc ipſa veteris Eccleſiæ, & S. Patrum S4c#i- 
eia nos vere offerre & ſacrificare : Veſtros vero Sacrificulos illa 
cuncta a miſſis ſuis omnique ſua Adminiſtratione aut prorſus remo- 
viſſe, aut certe pervertiſſe, ut Autoritatihus omnibus S. Patrum 
extremæ impietatis convincantur & condemnentur. Bucer contr. 
Latom. L. ii. p. 146. | | 

Planum faciam in noſtris Eccleſiis reſtituta eſſe cum genera 
omnia Sacrificioruam & Oblationum quæ offerre vetus Eccleſia folks 


18" eſt——deinde oftendam Eccleſiæ veteris Sacrificia & Oblationes . 
1 per veſtros Sacrificos aut eſſe omnino ſublata, aut penitus perverſa. : 
VER | Bucer, ibid. p. 246. Conf. 144, 261. : 
1 i External Sacrifice has been owned, not only by Bucer and = 


"nn Mornaus, Scharpius, Field, Spalatenſis, Montague, Lany, Patrick, 
1064 and many more, who yet admitted none but Spœitual Sacrifice: 


| 
| 1 | Beza, but by Hoper, Jewel, Bilſon, Fulke, Zanchius, Chraſtovius, 
| 


* neither do I know that any of the old Proteſtant Divines ever 
TIN rejected external Sacrifice, but in the ſenfe of extrinſicłk, in which 


7 . | both Scripture and Fathers reject it. 

. N. B. Extrinfick Sacrifice means ſomething ab extra, as a Goat, 
15 | | a Lamb, aLoaf, all extrinfick to us: Intrinfick.is what proceeds ab 
WH 1: j iius, from within ourſelves; as all our true Services do, whether 


WT 4) internal and inviſible; or external and viſible: And therefore if all 
"11408 trne Services are properly Sacrifices, there muſt of conſequence be 
Wi | ſome wiſible, external Sacrifices. But we ought carefully to note, 
939 how the ancient Writers uſed Words, or Phraſes. If I miſtake 
not, Lactantius and Auſtin rejected all viſible Sacrifice, admitting 
| none but inviſible, under the Goſpel : But then they meant b. 
| 4 mnviſ/ble, the ame with intrinſick; and they call it inviſible wit 
1 reſpect to its inviſible Source, as it comes from within. 
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principally 
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principally i in the Euchariſt, as all the Fathers 
Were. Had but the Proteſtant Divines, as 
many as came after them, been as careful and 
accurate as They were in the ſtating the main 
Queſtion, and as conſtant in abiding by it; 

many intricate diſputes which have fince riſen, 
might have been happily _ prevented. For, 
indeed, the great Queſtion between the Roma- 
nifts and us, is not whether the Euchariſt be a 
Proper, or a vifible, or an external Sacrifice, 
but whether it be an extrinfick Sacrifice or 
no; and whether their Euchariſt or ours is 
That Goſpel-Sarrifice which our Lord inſti- 
tuted, and which all Antiquity acknowledged. 

It will be found, upon juſt Enquiry; tliat our 
Euchariſtical Saciifice i is the true one, and that 
their Bread-Sacrifice (for it is really no better, 
Fictions ſet aſide) is as much a Corruption, 
tho' not altogether ſo novel or ſo dangerous a 
Corruption, as their Bread-Mornſbip. But I 
return. 

From the Time of Beza's Anſwer, Har: 
chius and his Syſtem have been very little 
mention'd : Both ſeem to have been almoſt 
buried in Oblivion for 120 Years or more. 
Only, Mr. Bayle takes notice * of ſome flight 
mention made of Harchinus, by Rivet in ſome 
Letters to Militiere, alias Bracbet, in the 
laſt Century. Indeed, The Romaniſts, ſince 
That Time, have ſometimes invidiouſly, and 


* In the Supplement to Bayle's Dictionary, or in the laſt 
fre nch — in the Article, -Harchins, | 


E 2 infidiouſly 


6 8 ye Sacramental Part 


infdiouſly charged the Proteſtants as inter- 


* 1 880 Adventu. Chamier Panſtrat. Tom. iv. p. 528. 


preting the Words of Inſtitution to ſuch a 


Senſe as either to make two per ſona Bodies of 


Chriſt, or to imagine ſome other Fictitious 
Body, ſubſtituted as the Res Sacramenti, in- 
ſtead of the natural. The Proteſtants re- 
jected the injurious Aſperſion with Diſdain, 
reſenting it as a great Reproach, to be ſo much 


as ſuſpected of Any Such Thing ! ; but infiſt- 


mg upon it, in the ſtrongeſt manner, that the 
Words, This is my Body, and This is my Blood, 
could not reaſonably be interpreted of any 
thing elſe but the natural Body and Blood, 
repreſented, and ſacramentally exhibited in the 
Holy Communion w. 

5 the Accounts now laid before you, 
my Reverend Brethren, I take the Liberty to 


obſerve, that ſome late Notions of the Eucha- 


riſt appear to be little elſe but the Remains of 
That Confufion which firſt began in the De- 
cline of the VII" Century: And the funda- 
mental Error of all lies in the want of a right 


Notion of Symbolical Language, as before 


hinted. Hence it is, that Sigus have been 
ſuppoſed either literally to be, or Moy to 


| Vid. Chamier Panſtrat. Tom. iv. p. 528, $29. 
m Quæritur ergo, quid fit Corpus meum, Sanguis mens, Nos 
candide, & libere, ac libenter reſpondemus, xa: 75 ęurò inter- 
pretandum, cum Heſychio in Levitici XX Ulum. eſt igitur 
Corpus illud ; id eſt, ſolida Subſtantia Humane nature, quam aſ- 
ſumpram in utero Virginis circuntulit in Hypoſtaſi ſua Verbum; 
quam Cruci aftixam, & in Sepulchro depoſitam ſuſcitavit a mor- 
tuis quam denique tranſtulit in Ccelos, inde reddendam Ter- 


znclo ofe 
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incloſe the very Things £gn:fied, viz. the di- 
vine Body, or the divine Graces, Virtues, or 
Powers. Beza cleared up what concern'd the 
latter, with great Acumen and Force: And 
the whole Queſtion has been more minutely 
diſcuſs'd ſince, by ſeveral able Hands a; but 
more eſpecially by the very acute and learned 
Chamier, who has in reality exhauſted the 
Queſtion, both hiſtorically and argumenta- 
tively, in his Diſputes againſt the Romaniſts o. 
I may note by the way, that the Romaniſts, 
from the Time of the Trent-Councile, have 
commonly maintain'd ſome kind of Phyfical 
Efficiency in the outward Sacraments, toge- 
ther with inhberent Graces as infuſed into the 
Elements : Tho' ſome of their ableſt Divines 
have ſcarce known what to make of the Trent 
Doctrine on that Head, but have in a manner 
given up the Thing, contending merely for 
Words, or Names. Cardinal Allen, one of the 
ſhrewdeſt of them, ſaw the Abſurdity of the 
Notion, and expoſed it: being aware how 
ridiculous it-would be, to imagine any inbe- 
rent or intrinſic Powers to have been infuſed 


n Hooker, B. V. N. 57, 60, 67. 
Gaſp. Laurentius Defenſ. Sadeelis, p. 382, &c. 
Rivet. Cathol.— Orth. Tom. ii. p. 5, &c. 
Voſſius de Sacram. Vi & efficacia. 
Le Blanc Theſ. p. 253. 
Preſervative againſt Popery, Vol. II. Tit. vii. p. 32. 
Albertinus, p. 503. 
o Chamier Panſtrar. Tom. iv. p. 51-96. 
p Si quis dixerit Sacramenta novæ Legis non continere Gratiam 
quam ſignificant, Anathema fit, Concil. Triden:. Seſſ. vii. 
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neque Spirirualis, neque Corporalis eſſe poſſit. 


70 The . acramental Part 
into Clay and Spittle, into Handkerchiefs and 


Aprons, or into St. Peter's Shadows : Neither 


durſt Bellarmine afterwards be at all poſitive 
on That Head*. But yet Both of them were 
minded to contrive ſome verbal Evaſion, 
whereby to make a Shew of maintaining what 
in reality they had yielded up. They pre- 
tended I know not what divine Movement, 
raiſing or enabling the Elements to produce the 
Effect: Which was ſomewhat like the Subtilty 
of Thoſe who not knowing how to aſcribe 
Thought to Matter, as ſuch, either added Mo- 
tion to Matter, or had reconela to divine Om- 
nipotence, to falve the Mypotheſis. Only, 
there is this Difference between the two Caſes; 
that Thought is a communicable Attribute, which 


a Creature may have; but a grace-giving Pow- 
er is incommunicable, and can reſide only in a 


| divine . Gerard 72 i has well obſerved*, 


that 


Noli putare id Patres dicere, quad fit aliqua permanens Quali- 
tas a Deo infuſa Sacramento, aut ejus Mater iæ, cum ea Qualitas 
Nam ſi Corporalis 
eſſet, nihil adjuvaret ad Spiritualem Effectum magis quam ipſa 
Natura Aquz : & Spiritualis Qualitas non poteſt ineſſe in Corpore 
tanquam in Subjecto. Sed id volunt, hanc, eſſe Virtutem Sacra- 
mentorum, ordinari, moveri, applicari, elevari a Deo ad Effectum 
Spiritualem.—— Ch: ĩſtus accipiendo Lutum aut Salivam, non im- 
preſſit illis, multo minus Umbre Petri, aliquam Qualitatem medi- 
cam; ſed utendo, ac applicando, elevavit eas, &c. Alanus de 
Euchar. p. 130. Compare my Review, p. 421, 422. 
Non eſſe Controverſiam de Modo quo Sacramenta ſunt Cauſe, 
an Phyſice, &c. . & rurſum ſi Phyſice, an per aliquam Qualita- 
tem inberent em, an per ſolam Dei Motionem, Bellarm. *. ii. 


C. 1. p. 30. 


Com mentum qoc de Effectu X Adtionis vi orto, nec tamen a 


vi interns ejus, cups Ao * merum 2 eſt, 
. G 


"4 
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that The Evaſion before mention'd was a mere 
Evaſion : And indeed it amounts only to ſo 
many unmeaning Words, artfully thrown to- 
gether as a fine-ſpun Covering, to hide the 
Flaws of a falſe Hypotheſis. Be the Divine 
Movement what it will, it can never ſhake 
God's Attributes from his Eſſence, or his in- 
communicable Powers from his Nature, ſo as 
to transfer or impart them to a foreign Subject. 
God may co-operate with the Elements, ſo as 
to affect the Soul, while they affect the Body: 
But his Operations and Powers, tho afiſtant 
or concurrent, are not inherent, or inter mingled, 
but are entirely diſtindt; and are as truly ex- 
trinſick to the Elements, as the Deity is to the 
Creature. When and where the Elements 
are duly adminiſtred, and received, God does 
then, and there work the Effect, purſuant to 
his Promiſe and Covenant*. The Elements 
are the occaſional Cauſes, as it were, and He 
the Eficient ; This is the Whole of That 
Matter. - | 


eademque facilitate, qua citra Probationem ullam affertur, etiam 
rejici debet. Vofſius de Sacram. Vi & Efficacia, p. 253. 
Effectum non attingunt proprie, ſed operari dicuntur, quia ubi 
ſunt, Deus juxta promiflionem ſuam operatur, & concurrit ad pro- 
ductionem Effectus ſupernaturalis. Albertinus, p. 503. 

Res ipſa quæ unitur nobiſaum in Conjunctione Spi ĩtuali, nequa- 
quam cum illis Signis unitur: Alioqui Sacramentalis etiam hæc unio 
[unio Pacti] eſſet dicenda Spiritualis; que ipſa quoque Signa vi- 
vificaret ; & Signa ipſa Sacramentalia non amplius eſſent Infiru- 
menta, ſed ipſa forent Cauſa effiriens & formalis: Quod eſt a9st- 
Aoyer, & Naturæ Sacramentorum, atque Spiritus Sancti Energiz, 
Fideique Proprietati omnino repugnans. Gaſp. Laurent. Index. 
Error. Greg. de Valent. in Opp. Sadeel. p. 3 80. 
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If what hath been ſaid may be thought 
ſufficient to vindicate the received Doctrine 
of This Sacrament, as a Sacrament, then the 
other Notion of it, together with the Bread- 
Sacrifice built upon it, muſt fall of Courſe; 
And we may reaſonably reſt contented with 
what our excellent Church has all along taught 
us, both of the Sacrament and Sacrifice: 
Which i in truth 1s no other Doctrine but what 
the New Teflament, and the Fathers of the 
Church from the Beginning, and downwards 
for fix whole Centuries have delivered; Here 
hx we, and abide. And that the Reaſonable- 
neſs of our fo abiding may yet more clearly 
and more ſuceinctly appear I beg leave here 
to throw in a few pertinent Conſiderations, 


for a kind of Recapitulation of what I have | 


before ſaid. 

1. Let it be conſidered what pains dave 
been taken, ſome way or other to enrich and 
ennoble a Bread- Sacrifice, in order to make 
it bear, or to ſuit it to a Goſpel-State, and 
yet none of the Ways will anſwer upon a 
ſtrict Trial; unleſs we could be content to reſt 
in Words which have no con/itent, or no deter- 
mind Ideas. Shall we fill the Elements with 
Divinity, like as our Lord's perſenal Body 
is filled »? A vain Thought! But ſuppoſing 

it 


= The Similitudes made uſe of for magnifying the conſecrated 
Elements, (chictly ſince the 7 Century) are Theſe five. 
i. As the 4A: 7 deified, in a manner, the natural * ; fo, &c. 
2 2. A 
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it were Fact, yet ſhall we ſacrifice the divine 
Eſſence, or any of the divine Perſons? God 
forbid. Vet Harchius, in his Way, was forced 
to admit of That Abſurdity, in order to make 
out his pure and unbloody, and propitiatory 
Sacrifice * : And ſo muſt all They who build 

upon the ſame general Principles, if they mean 
to be conſiſtent with Themſelves. 

Or ſhall we, to avoid the former Abſurdity, 
endeavour only to enrich the Elements with 
Grace-giving, or Life-giving Powers? That 
would be facrificing the divine Attributes, as 
before, only with the additional Abſurdity of 
abſtracting them from the Eſſence, and placing 
them in a Creature, an inanimate Creature. 

Or ſhall we call it only the ſacrificing of 
Grace and Pardon, firſt lodged in the Ele- 
ments, and next transferr'd from them to us? 
But how ſhall we make Sen/e of it!: And if 
we could, how would it anſwer the Purpoſes 
intended by it? It is very certain, that good 

Chriſtians are endowed with infuſed and in- 
TE Berent 


2. As The Fulneſs of the Godbead dwelt in Chriſt's Body; ſo, 


- Kc 


3. As the Holy Ghoſt formed the Body in the Womb; ſo, &c. 

4. As the Holy Ghoſt inhabited the Man Jeſus ; ſo, &c. 

5. As The Burning Buſh was a Shechinah of God; ſo, &c. 

All of them Novel, and Foreign; and betraying great Forgetful- 
neſs of Symbolical Language, or Sacramental Phraſes. 

x Harchius Patr. conſenſ. p. 240, 263, 273, 275, 280, 299,300. 

N. B. Whatever the Fathers may be conceived to have, luok- 
ing at all that way, is either to be underſtood of what is concur- 
rent With the Elements, not inhering in them ; or elſe, it is to be 
interpreted of the whole Sacramental Solemnity, in which 5 
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herent Graces. Now, ſuppoſing that the Ele- 
ments have the ſame (which however is a 
wild Suppoſition yet That could only make 
the Elements, /o far, equal to every good 
Chriſtian. But ſtill the good Chriſtian, tho 
equal only in That view, wil be as much a 
nobler Sacrifice than the Elements, as Man, 
the living Image of God, is better than a 
dead Loaf, Why then ſo much Earneſtneſs 
for a dead Sacrifice (were it really any) in 
preference to ſo many better /ivzng ones? Or 
what Senſe or conſiſtency can there be in pro- 
claiming, that ſuch dead Sacrifice, and offer d 
by Man, is the moſt ſublime and divine Sacri- 
fice that Men or Angels can offer*; eſpecially 
confidering, that the Value of the Sacrifice 
can never riſe higher then the Value of the 
Sacrificer * ? | 
Shall we at length ſay (which appears to be 
| NT” 


42 


bears his Part: And then it is no more than ſaying, that God is 
in the Sacraments as he really is, and operates in Both, as he real- 
ly does. It may be juſtly ſaid, that the abiding Virtue of Baptiſm 
(not the inherent Virtue of Water, which is none) operates as long 
as a Man lives. See Review, p. 329. That is, God applies and con- 
tinues the Graces and Privileges of That Seal, and his Work is ſure 
and laſting. And if God operated with the conſecrated Elements 
reſerved in the Church, or in private Houſes, for many Days, 
or Weeks after; it was not becauſe the Elements retained any 
inherent Virtues, but becauſe God is true and conſtant to his own 
Covenants, or Ordinances. 

2 Unbloody m bee, Part. II. p. 60, 67, 141. Compare my 
Appendix, p p- 13. 

a See my Chrifiian dn explained, p. 42. Pet Martyr. Com- 
ment. ad 1 Cor. p. 48. 65. Zanchius Tow. VI. p. 212, 215. 

Alias ad Epheſ. p. 424. Benedict. Aretius, Loc. comm. p. 394. 
Pes. 
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the laſt Refuge) that the ſacred Elements are 
the moſt perfect and conſummate Repreſentatives 
of the natural Body and Blood, anſwering to 
the Originals as compleatly, as exemplified 

| Copies do to Charters, or to Letters Patents? 
Such Words are eaſily thrown out: But what 
Senſe do they bear, or what Scripture or Fa- 
thers haye ever uſed them? Or to what pur- 
ſe can it be, to make uſe of ſwelling and 
magnificent Phraſes, without any coherent, or 
determinate Ideas? Beſides that even the ori- 
ginal Body and Blood do not operate efficient- 
ly, as the Elements are ſuppoſed to do, but 
meritoriouſly *, and that by means of the Di- 
vinity which perſonally reſided and reſides in 
them : Therefore, unleſs the Elements have 
the ſame divinity perſonally united with them, 
they can be no ſuch conſummate Proxy as hath 
been pretended. Upon the whole, This Ac- 
count muſt either at length reſolve into a per- 
Jonal Union of the Elements with the Logos, 
or amount to nothing, I have endeavoured 


Pet. du Moulin, Buckler of Faith, p. 416. Azatome Miſſe, p. 168. 
River. Summ. Controv. Tom. II. p. 108. Animady. ad Caſſand. 

. 28. 

bd Cardinal Perron made uſe of That vaunting Plea, that affect - 
ed and foreign Similitude, and was thus anſwer d, 
Stupenda prorſus eſt Hominis Audacia, Vereribus tribuentis id 
de quo ne per ſomnium quidem cogitarunt. Quis enim illorum 
unquam obſervavit, aut tantillum ſubinnuit, euchariſtiam hoc 
ſenſu Antitypum appellari ? Nullus, nemo. Albertin. p. 277. 
Conf, p. 437. 443, 471. 

© Agnoſcimus carnem vere vivificare, quatenus oblata fuit Deo 
—— tanquam cauſa meritoria, ſed non vivificare corporibusnoftris 
2 River, Tom. II. p. 178, 


to 
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to turn, and try this Matter every way, in order 
to guard the more ſtrongly againſt a common 
Failing, 22. the reſting in a String of un- 
meaning Words, which really carry in them 
no certain, or no confiſtent Ideas. For, fo it 
is, that fal/e Syſtems generally have been kept 
up by ſuch as intend not to deceive others, 
but are really deceived Themſelves: And it is 
difficult to perſuade Them to eall over their 
Ideas, or to examine their Terms, with due 
Care. | | 
2. To what has been ſaid, I ſhall only add, 
that it is worth conſidering, that many true 
and ſound Principles of our own Church, and 
Kh of the ancient Churches alſo, (as may be un- 
Wi: derſtood from what has been hinted) muft 
09 be given up, before we could admit the Bread- 
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mnt Sacrifice; and that when it is brought in, it 
{10h can never find reſt, till it thruſts out the Ha- 
„ criice of the Croſs, as I have ſhewn elſe- 


where d. Some perhaps might mede/Hy reſolve 
to ſtop in the Mid-way; but They would be 
the leſs conſiſtent in doing it: For, the natu- 
ral, neceſſary, unavoidable Conſequence of the 
other Principle, regularly purſued, muſt at 
length terminate in rejecting the Croſi-Sacri- 
fice. If our Euchariſt is a Sacrifice of the Ele- 
ments, ſo was our Lord's allo; or elſe ours 
and his will not tally : And He muſt have 
facrificed Himfelf at the fame time; or elſe 


4 Appendix, ch. iv. p. 39&c. 
other 


2 


Was 
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other accounts will not anſwer . And if ſuch 
was the Caſe, the Sacrifice of the Croſs Was 
effectually precluded, finceour Lord was to male 

a Sacrifice of Himſelf but once . The Sacrifice 
of the Croſs cannot, in this way, be conſider- 
ed as a Continuation of the Sacrifice of the ori- 
ginal Euchariſt, for theſe Reaſons: 1. The 
Subject- matter could not be the ſame : For, 
neither Bread or Wine could have any Place 
in the Oblation of the Croſs. 2, The number 
could not be one : For, in the original Eu- 
chariſt are ſuppoſed t] Sacrifices, the Ele- 

mental and Perſonal, whereas upon the Croſs, 
there could be no more than the Per/onal. 
3. The Form of the Sacrifice could not be the 
ſame, but different as bloody and wnbigody. 
4. The Prieſthood (which is. moſt material} 
could not be the ſame : For, it is denied that 
Chriſt offered at the Croſs a Melchrſedechian 
Sacrifice, or offered as a Melcbiſedecbiun Prieſts, 
5. Laſtly, The Value could not be the ſame: 
For, #wo muſt be ſuppoſed better than one, 
if each of them has its reſpective Value; or 
if not, Why was not one of them ſpared? 
And a Melchiſedechian Sacrifice muſt be ſup- 
ſed the moſt honourable and the moſt valu- 
able of any, and ſo of courſe muſt ſup er ſede 


all other. In ſhort, the Croſs- Sacrifice, in this 
way, muſt either be excluded, or elle grie- "F 


f See _—_— 47, c 4. 
c See Appendix, p. 28, &c. 40. 


ouſly 


* 
p 
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ie Sacramental Parr, &c. 4 
ouſly diſparaged, by being brought in as 8 ê 
Aud, and inferior to the Higher Sactißce be 
fore made in the Euchariſt, Some learn d 
Perſons, ancient and modern, have reaſonablß 
cConceiv'd three ſeveral Parts or Views of -one ' 
continued Oblation of Chriſt our Lord": But 
then They have conceived it in quite another 
Senſe, and upon very different Principles, no- - 
thing at all akin to the Notion of the Bread- © 
Sacrifice, They might; in their way, con- 
fiently maintain one continued Oblation; 
which others cannot, for the Reaſons juſt 
mentioned. + Therefore; © tho" it is a very 
great Errour to reje& the Sacrifice of the Croſs, 
et ſince it is but the neceſſary Conſequence of 
he Principle before mentioned, and is no 
mote than arguing right from wrong Pre- 
 miſes; it ſeems that the fi, or greateſt Fault 
lies in retaining the Principle, after it is clear- 
ly ſeen what Company it muſt go with, and 
what Precipices it leads to. I forbear to preſs _ 
theſe Matters farther, and ſhould have been 
glad to have had no occaſion for preſſing them 
fo far. May God give a Bleſſing to what 
is ſincerely intended for the Service f Truth 
and Godlineſs : And may That divine Spirit 
which accompanies the Word and Sacraments, 
and dwells in all the Faithful, grant us a 
* ſound Judgment, and a right Vndarfanding 
in all Things. 8 BER 
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| ® See Review, p. 514. 
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